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The Separatist Vision:
For Those Who Love Freedom
The articles in this book correspond to the artwork
found on the walls of the Yellow Deli in Plymouth, Massachusetts. We who built the Yellow Deli and now operate it
consider ourselves present-day Separatists. The events discussed in this book are very dear to us, and pertinent to the
times we live in.
It’s hard to escape the feeling that history has turned a
very significant corner. Tension and conflict is everywhere
today. Those who love freedom are finding current events
quite disturbing. But voices on all sides of the conflict are
proclaiming that they’re for freedom. Our own passions
can often blind us to things that are clear to others. Wisdom has shown that it’s often best to examine the issues
we face as played out at a different time in history, a time
we are not personally involved in.
This little book is an attempt to do just that: examine
the issue of freedom at the time when it first carved out its
small precarious place on these shores, beginning right
here in Plymouth, Massachusetts. There was much conflict
involved in its establishment, just as there is now. The
struggle of those who labored to define and establish freedom in the 17th century can help us understand the conflicts we witness in the 21st.

A Desperate Crossing, Fall 1620
We didn’t come to make history. We came to live the way
believers live. Believers live together and share
all things in common.
In December 1620, a band of ordinary English farmers, farm
workers, common tradesmen, and their families found themselves
on the ship Mayflower looking at the shores of coastal Massachusetts, which was rapidly coming under the grip of full winter. They
came to establish a colony, which they called a plantation, hoping to
make their lives and raise their families there. However, for half the
company something deeper was also at work. They sincerely hoped
that their small settlement would help establish a true church, that
their shared faith and worship would follow the pattern of the primitive church described in chapters 2 and 4 of the book of Acts in the
New Testament.
1

While it was certainly true that all of the passengers and crew
of the Mayflower considered themselves Christians, those passengers that were Separatists felt themselves under a special obligation
to obey the teachings of the Bible. Since they believed that God had
chosen them to worship him properly while living upright lives of
care for each other, they could not settle for the traditions, rituals,
and hierarchy of the Church of England, which was the only legal
church in the land. Its local parish churches seemed to them to be
full of hypocrisy, as well as spiritual and moral compromise. Therefore, they believed that God wanted them to gather together into
churches totally separate from the established Church of England
with its prescribed order.
As Separatists they believed that if a group of believers would
meet together and commit themselves to each other and to God in a
covenant, they would become a church like those described in the
Book of Acts. A number of the people standing on the decks of the
Mayflower in December 1620 actually had made such a covenant
together, first in Scrooby, England, in 1606, and then again in Leiden,
Holland, in 1620, before they left to board the Mayflower.
Their covenant went something like this:
We as the Lord’s free people, join ourselves into church estate, in
the fellowship of the Gospel to walk in all His ways made known,
or to be made known, unto us, according to our best endeavors,
whatsoever it should cost us, the Lord assisting us.1
William Bradford who had joined in both of those covenants,
later described the commitment they who made such a covenant
felt for each other as a “Sacred Bond.”2 He believed that the care they
had for each other, their unpretentious worship as well as their genuine faith, meant that they were following the pattern of faith and
worship that had been set by the early church in apostolic times. As
he put it himself years later:
1
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“It may be spoken to the honor of God, and without prejudice to
any, that such was the true piety, the humble zeal, the fervent
love of those people, while they thus lived together, towards God
and His ways, and the single-heartedness and sincere affection
one towards another, that they came as near the primitive
pattern of the first churches as any other church of these later
times have done.”3
It was out of that commitment to God and each other that the
original set of farmers fled England for Holland in 1608. In the same
way, 12 years later, some of those same people were moved by the
same commitment to risk their lives to honor God and stay together,
to go as a group to America to establish another church like the one
they participated in while living in Leiden, Holland.
That was how they understood the life and faith of the early
believers described in the Book of Acts chapters 2 and 4. They
intended to establish a church according to that primitive pattern in
their new colony in America. To them it was self-evident that believers formed a church with a common life, worshiping together,
encouraging each other, and helping each other in practical ways.
“We are knit together as a body in the most strict and sacred
covenant of the Lord of the violation whereof we made great
conscience, and by virtue whereof we do hold ourselves strictly
tied to all care of each other’s good and of the whole by everyone
and so mutually.” (From a letter by William Bradford and John
Robinson to Sir Edwin Sandys in 1618)4
When those English separatists were living in Holland, struggling to support themselves working jobs in Leiden, they realized
that many of them would not be able to stay together in their older
years. The thought of not being together as a community of believers was so deeply troubling to some of them that it made them see
3

Of Plymouth Plantation, p. 41
History of Plymouth Plantation, William T. Davis ed. Charles Scribner’s and
Sons, 1908, pp. 54-55

4

3

immigrating to the wilderness of America as an opportunity given
them by God.
This is how William Bradford described their thinking about
this dilemma of being believers yet forced to separate and each family pursue their own welfare:
They saw that though the people generally bore all these
difficulties very cheerfully, and with a resolute courage, being in
the best and strength of their years, yet old age began to steal on
many of them, (and their great and continual labors, with other
crosses and sorrows, hastened it before the time) so as it was not
only probably thought, but apparently seen, that within a few
years more they will be in danger to scatter, by necessities
pressing on them, or sink under their burdens, or both. And
therefore according to the divine proverb, the wise man seeth the
plague when it cometh, and hideth himself, Pr 22:3, so very like
skillful and experienced soldiers who were fearful of being
trapped or surrounded by their enemies; therefore thought better
to dislodge betimes (quickly) to some place of better advantage
and less danger, if any such could be found.5
The Separatists who boarded the Mayflower saw the answer to
this dilemma as the relocation of them as a church community to the
shores of America. By doing so they believed they were living out
their church covenant to help each other obey God.
Those English Separatists living in Leiden, Holland, in the early
1600s had a sense in them that they were part of something much
bigger, part of a movement to recover what had been lost for a very
long time. Some of them, such as William Brewster, William Bradford
and Samuel Fuller, could clearly explain their belief that the small
group coming to America as a church community could be part of a
larger recovery of spiritual truth, which Christianity had lost over the
centuries. All of them believed that what they did together in Amer5
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ica as believers, in their worship and in their lives, was very important.
As William Bradford recalled the discussions leading up to the
decision to relocate to the shores of America, he expressed the faith
they shared, as well as their humility, in the following words:
Lastly, (and which was not least), a great hope and inward zeal
they had of laying some good foundation, or at least to make
some way thereunto, for the propagating and advancing the
gospel of the kingdom of Christ in those remote parts of the
world; yea, though they should be even as stepping stones unto
others for the performing of so great a work.6
When William Bradford used the word ”stepping stones” in the
history of that decision to go to America, he was expressing his
sense that their efforts, as important as they might be, would only be
part of a whole process that he hoped would result in a recovery of
the life and faith of the true church. He was acknowledging that to
accomplish the recovery of this life and faith of the primitive church
might prove to be beyond their powers, but they would do their
best to make a beginning towards bringing that restoration about.
The hope that their plantation in America would lead to a
renewal of the primitive church was part of the discussions in the
months leading up to the decision of some of the English Separatists
to go to America. It was also part of the vision being passed on to
them by their leader, John Robinson.
Just as those going to board the Mayflower were about to
leave Holland, they spent the day in Delfshaven, a small port near
Rotterdam. There those that were about to depart to America bid a
tearful farewell to those that would remain in Leiden. John Robinson
preached a sermon for the occasion in which he touched on the spiritual meaning of their journey to America, how it was part of the
process of recovering spiritual truths that had long been neglected.
He urged them to remember their church covenant and keep their
6
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hearts open to further light or understanding from the Scriptures,
because it was not possible that ”the full perfection of knowledge
should break forth at once.”7
The primitive pattern of the early church was clearly very
much on the minds of those Separatists who chose to go to America.
They believed that God would help them face the difficulties and
dangers of making a plantation in the wilderness because they
would seek to be a church that worshiped and obeyed him properly.
Those English separatists wanted their church to follow the
primitive pattern recorded in the Book of Acts. They understood that
over the centuries that had passed since the time of the early apostles, historic Christianity had been corrupted by all manner of manmade traditions. They believed that the way a church was formed,
chose its leadership, and regulated its affairs mattered to God, thus
believers were required to establish and organize their churches
according to what was recorded in the Scriptures.
Simply put, the primitive pattern of the early church was what
the disciples in the first century did because they believed. In the
book of John in the New Testament it says, ”For God so loved the
world that he gave his only begotten son that whoever believes in
him would have everlasting life.”8 Those who experienced eternal life
because they believed in the Savior forsook their old independent
way of living in order to live together, obeying his commands and
laying down their lives for each other.
The clearest examples of this primitive pattern are seen in the
Book of Acts where it is described:
They devoted themselves to the apostles’ teaching and to
fellowship, to the breaking of bread and to prayer. Everyone was
filled with awe at the many wonders and signs performed by the
apostles. All the believers were together and had everything in
7
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common. They sold property and possessions to give to anyone
who had need. Every day they continued to meet together in the
temple courts. They broke bread in their homes and ate together
with glad and sincere hearts.9
All those in Jerusalem who believed in the Savior at that time
were together, part of one church with a common care for each
other. The church that formed in Jerusalem, and the others that such
believers formed elsewhere in the Mediterranean world of those
times, lacked fancy buildings with expensive decorations, weekly rituals with elaborate ceremonies, a set-apart clergy wearing special
clothing, and a ruling hierarchy with official powers. The Separatists
were willing to brave a vast ocean and an untamed wilderness to
bring such a true church about.

9
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Plymouth Landing, December 1620
As great as was their vision for the spiritual side of their move
to the New World, it would have been hard to keep much of that in
focus as they faced a tremendous struggle just to survive that first
winter. Problems with the other vessel they had purchased to take
them across the Atlantic had delayed their departure from England
until September. That delay had cost them precious weeks of warm
weather they could have had to build proper homes, as well as using
up precious food supplies.
After a six-week stormy ocean voyage during which the ship at
one point threatened to break up and sink, they arrived off Cape Cod
just as the land started to take on winter’s barren appearance. As
Bradford put it later in his journal:
“But here I have to stop and say something, standing half amazed
at this poor people’s present condition and I think the reader will
too when he considers the same. Being thus past the vast ocean,
and a sea of troubles before their departure, they had no friends
to welcome them, nor inns to entertain or refresh their weather
beaten bodies, no houses or much less towns to repair to, to seek
9

for help… and for the season it was winter and they that know
the winters of that country know them to be sharp and violent,
and subject to cruel and fierce storms, dangerous for travelling to
known places, much more to search an unknown coast. Besides
what could they see but a hideous and desolate wilderness, full of
wild beasts and wild men? … For summer being done, all things
stand upon them with a weather beaten face; and the whole
country, full of woods and thickets represented a wild and savage
view.”10
Then the men of the company searched for another six weeks
along the coast of Cape Cod Bay for a proper plantation site. It was
not until late December that the Mayflower arrived off what is now
called Plymouth. As they looked on the site of their future settlement
for the first time, the people on the Mayflower had been in their
cramped quarters for months. At last they had their opportunity to
begin building their homes and whatever else they could do before
the full force of winter set upon them. What hopes and fears must
have been upon them that day!
The Mayflower could anchor no closer than a mile from shore,
and the shallow waters of the harbor of Plymouth would not even
allow their shallop to be pulled up on land. Thus all travel between
the ship and shore was exposed to frigid winds and cold spray from
waves, followed by each person wading through the icy water and
freezing mud to get to land. Everyone got cold and wet almost daily,
bringing on a chill that was never shaken. Almost everyone got sick,
and 51 of the 102 passengers died before spring.
Surely each planter’s faith, courage, and physical stamina were
tested to their limits by such an ordeal. Those who were healthy
gave all their strength to care for sick and dying. In time the survivors
pressed on to build houses, plant fields, and establish a settlement.
They marked each week with a Sunday spent in solemn worship
together. They did their best to hold on to the faith and vision that
10
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carried them to Holland and then across the ocean to America, but
they never realized their hope for the restoration of the church
according to its primitive pattern. Like most movements that have
arisen over the centuries to restore Christianity back to its ancient
purity, they eventually settled for a version of the faith that was little
different from the groups from which they had emerged.
Still, what they did accomplish was substantial, establishing a
civil government by common consent that represented men of different faiths equally. Their small beginning took the first step
towards establishing the United States with its freedoms and rights.
For this we are thankful.

11
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The Mayflower Sails Home, 1621
During the winter many died but no one wanted
to go back to England. We couldn’t break our sacred promise
to each other to love and be together until the end.
They now began to dispatch the ship away which brought them
over, which lay (at anchor) until about this time, or the beginning
of April.11
In April 1621 the Mayflower raised its sails and pointed its bow
towards the open ocean. It had been anchored just inside the
entrance to Plymouth harbor for the entire winter. What thoughts
and emotions must have flooded the hearts and minds of those 51
survivors watching from the shore! It had been their home for over
seven months, so it must have represented a certain security. Certainly, it was a profound moment to see their last connection with
their homeland disappear over the horizon.
11
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Although it is said that Captain Jones, the master of the
Mayflower, offered free passage to anyone who wanted to return to
England, no one wanted to go. The small company standing on the
shore had determined in themselves to stay and build. Some of
them were keeping the covenant they made before God to stand
together with their brothers and sisters, caring for them no matter
what the cost.
Others, who had joined in the voyage and proposed plantation at the invitation of some London merchants, felt themselves so
committed to building their new lives together with the Separatists
that they likewise didn’t look to go back. Even two of the young
teenage girls who had lost both their parents during that terrible
winter ordeal saw their future in that rude settlement on the shores
of Cape Cod Bay, not in England.
When they turned their eyes from the empty horizon to their
plantation barely begun, there surely wasn’t much to look at. But
they were all people of character, who would build on what they had
started, most of them trusting that the invisible God would bless
their earnest efforts. Some of those standing on the shore that day
watching the Mayflower disappear would live to see thousands of
English settlers living in more than 200 settlements stretching from
Maine to Connecticut, most of which would be prosperous and
growing. A few of those turning from the horizon to return to the
work of caring for the common good that day in 1621 would live to
say that the love and fellowship they had in those rough beginnings
was sweeter than they found in later times of prosperity.

14

A Promising Young Puritan
Those desiring to live pure lives must have a place to live
separately. But how can we find green pastures here?
A shadow has fallen across England, and our path to safety
must surely lead to the New World.
Having graduated from Cambridge University and then formally ordained as a Church of England minister, Roger Williams, a
promising young Puritan minister, found a position as a private
chaplain for the family of a prominent and wealthy landowner.
Responsible for the weekly services and daily prayers of their household, he still had time to walk amidst the carefully tended fields and
forests of their Essex County country estate. Having dedicated his life
to the service of God he did not yet know what form that should
take. He had much to think about.
His ability to make friends easily, winning their trust while
exhibiting spiritual zeal, along with outstanding abilities in language
and a thorough grasp of the Scriptures, made his choosing of the
ministry as a career somewhat natural. Yet he wanted to be more
15

than an aspiring biblical scholar and caring pastor. He also had
extensive first-hand knowledge of the individuals and movements
that were gathering like dark storm clouds over England’s public life,
which made his position as chaplain significant.
The family he was serving, that of Sir William Masham, was at
the center of growing political and religious movements. These
feared that the king of England, Charles I, and his ministers were
conspiring to unjustly dominate the kingdom and corrupt its religion. Wealthy and powerful men frequently gathered at Oates, the
Masham’s estate, to discuss with growing alarm the religion and politics of the kingdom. Since many of them were regularly elected to
Parliament, England’s lawmaking body, they intended to give the
ideas they agreed upon the force of law.
Sir Edward Coke, the famous nobleman and lawyer, the one
whom Roger Williams had taken notes for, the one who had also
arranged for Williams’ education, knew almost all of these men. Thus
they easily trusted Williams and welcomed him into their councils. In
1628, when King Charles I summoned Parliament to raise taxes to
support his rule, they along with others from across the realm gathered in London to oppose him. Roger Williams was brought along by
Sir William Masham and his friends to serve as a trusted messenger,
helping coordinate their different parliamentary maneuverings.
During that parliament Sir Edward Coke, Sir William Masham,
and their friends succeeded, against the opposition of King Charles,
in producing a landmark document in the history of human rights
and constitutional law. This document has come to be known as The
Petition of Right. Its immediate effect secured no one’s liberty or freedoms however, because King Charles took Parliament’s efforts as a
direct challenge to the authority he believed he had from God. He
and those who supported him turned to stronger and stronger measures to support his sovereignty in English life.
Another movement more religious than political also gathered
for courage and support with the Masham family and their friends.
16

They were called by their enemies Puritans, for they sought to make
the whole Church of England conform to the teachings of John
Calvin, “purifying” it of all the corruptions they believed it had collected since the days of the early church. Like Roger Williams, most
of them were Cambridge University graduates and ordained ministers of the church. These men hoped to find a job pastoring
churches or publicly preaching by which they could promote their
vision of the gospel. The Masham’s and their friends found ways to
financially support dozens of these ministers as they waited for their
opportunity to influence the Church of England.
Like King James, his son King Charles believed that God had
called him to rule over England through both church and state.
Unlike his father, Charles had no patience for the doctrines or practices of Puritans. He only appointed men to the ruling Church of
England hierarchy that didn’t follow the teachings of John Calvin.
Chief among these officials was William Laud, whom the king
appointed to the powerful post of Bishop of London.
Although not a Roman Catholic, Laud deeply respected the
traditions and doctrines that Christianity had accumulated over the
centuries, so to him there was nothing about them that needed to
be “purified.” He believed that the prescribed order that the Church
of England had established for each of its weekly church services,
the robes for the priests, the music to be played, what was spoken in
each ceremony, as well as the decorations of the church building
were all ordained by God and were to be upheld with all the force of
law. Any minister who did not fully support his vision of how the
church should be on Sundays was in his eyes a marked man, to be
watched a dangerous troublemaker. As for anyone who publicly
spoke against the church hierarchy or the prescribed order he was
calling for, he thought they should be punished with as much harshness as the law would allow.
William Laud was a persecutor. He had been closely involved
in the examination, trial, and execution of the last man burned alive
17

for heresy in England. When Charles I came to the throne in 1625 he
turned to Laud to give him a list of the ministers of the Church of
England. By each name on Laud’s list was a mark indicating whether
the man was a Puritan or what he termed Orthodox. From then on
no one known as a Puritan would be given any paid position in the
church.
Roger Williams graduated from Cambridge in 1627, choosing
not to pursue a higher degree because he would have to sign a
paper saying he agreed with every part of the prescribed order for
every religious service described in the Book of Common Prayer.
Williams knew he could not do that. So he left Cambridge with only
a bachelor’s degree.
He obtained his position as chaplain for the Masham family
shortly before Laud established that all such chaplains had to be
approved by the local bishop to see whether they were properly
supportive of this prescribed order. Everyone active in the Puritan
movement could sense the increasing pressure to conform to Laud’s
ideas.
Supporting Bishop Laud’s program was the powerful Court of
the High Commission. Developed to discover and punish heretics,
the court had special powers requiring suspects to give evidence
against themselves. For those found guilty the penalties were
severe, including removal from their church job, whippings, ruinous
fines, public mutilation, and time in jail under the harshest conditions.
For a time Williams still felt safe at the Masham’s. While he was
there he married Mary Bernard. By the time he was married in 1629,
he had become a Separatist, believing that true worship of God
could not be found in the Church of England and its ceremonies.
Since he had taken vows to be a minister of the church, by taking
such a stand he was actually breaking the law. Therefore Bishop
Laud would have punished him most severely were he to be
brought before him.
18

As chaplain to the Masham family, Williams made a point of
not following the prescribed order of the church. But even more
than that, he made no secret of his views that no true church would
be a national church, paid for by tax money, whose membership was
made up of all the citizens and whose doctrines were enforced by
public law.
As the months went on Williams could sense a growing tension, for ministers known well to the Masham’s were being reported
to Bishop Laud, then called before him to be harshly punished.
Aware that nonconforming ministers were being sheltered by
wealthy Puritan landowners, in 1630 Bishop Laud went to King
Charles to get a royal proclamation that all those appointed as private chaplains were to have their doctrines and practices carefully
judged. When Sir William Masham learned of the proclamation he
knew he could no longer protect Roger.
In the late fall of 1630, Roger Williams found the darkness
overtaking all of England’s public life starting to swallow him up as
well. Someone sent him a message warning that Bishop Laud had
obtained his name, soon intending to bring him before the Court of
High Commission. He knew he would not escape punishment. Laud
would certainly take the opportunity to make an example out of
him. Williams understood that he would likely be tried, found guilty,
whipped cruelly, publicly mutilated, and then imprisoned under
conditions that he would not long survive.
He determined to flee England. He packed up his wife, a few
books, and a few other belongings and fled to Bristol on the coast of
England where the ship Lyon was being loaded for a wintertime voyage to Massachusetts. On the way there he passed close to the home
of Sir Edward Coke, his beloved mentor and noble sponsor. He knew
that Sir Edward could not support his flight. He found it “as bitter as
death” to see the distant lights of Sir Edward’s spacious country
mansion while knowing they could not stop there.
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In December 1630, Roger and Mary Williams boarded the Lyon
for a dangerous winter voyage across the Atlantic. On the voyage he
met John Winthrop, Jr., son of the governor of the Massachusetts
Bay colony. They would remain close friends for the following 50
years. His new life in New England was already starting to take
shape. His life in the English countryside was gone forever.
“ … It was as bitter as death to me when Bishop Laud pursued me
out of this land and my conscience was persuaded against the
national church and ceremonies and bishops…” (Letter from
Roger Williams to Anne Sadlier in 1650 referring to his flight in
December 1630)

20

Boston, 1633
How dimly the light shines from this “city set on a hill”!
There is no room to live by one’s conscience, no freedom to
speak the truth, and no peace to discuss the plain meaning
of a simple Bible verse.
In the dead of winter Roger Williams and his wife made a dangerous crossing of the Atlantic Ocean to escape the hands of oppression reaching out to squelch his faith and life in England. As he set
foot on the rocky shores of New England in February 1631, he
breathed the air of freedom deeply for the first time, and from then
on did all he could to secure it for himself and everyone else.
He saw that freedom spiritually, first and foremost. Upon his
arrival in the New World he took a stand as the most radical of Separatists. Very quickly he became known for teaching that there was no
way true believers could gather and form a church representing the
living God properly or worshiping him acceptably, without renouncing any connection with any other churches still connected to Christianity. He believed that all the corruptions accumulated since apostolic times had caused God to reject them.

21

But he saw freedom socially as well. He dared to say in 1631
that all governments ought to leave men free to find for themselves
the right way to worship God, if they were otherwise living lives
respectful of their neighbors and the public order. By these terms,
civil government only had authority to regulate what the citizens did
with their bodies and goods, not what they believed in their souls.
Hence, oh, that it would please the father of spirits… To proclaim
a true and absolute soul freedom to all the people of the land
impartially; so that no person be forced to pray nor pay,
otherwise than as his soul believeth and consenteth. (Hireling
Ministry None of Christ’s, 1652)
He said these things on the shores of Massachusetts Bay to
men who considered themselves called by God to establish and
maintain true churches and a godly commonwealth. They had
invited Roger Williams to join their leadership by becoming the paid
teacher of one of their leading churches. These were serious men
who had staked their social positions, their wealth, their families, and
their very lives to establish such a society in the wilderness of the
New World. They understood themselves as being on the “cutting
edge” of what God was doing on earth in those days. Thus Williams’
rejection of their offer on spiritual grounds marked him out in their
eyes as a potential threat to their good order. From then on they
would watch him very carefully.
The Massachusetts Bay Colony was a set of settlements in New
England that represented the authority of a trading company chartered by the king of England in 1629 to bring English colonists to the
New World, obtain resources for English merchants, and convert the
native Americans to Christianity. In reality, a set of determined English Puritans had created the trading company as a means of establishing in New England a place of refuge from the political and religious oppression of the king of England.
They intended to use the authority that English law gave such
overseas trading companies to effectively maintain order and regu22

late their affairs, to create what was in effect a self-governing Christian republic. Their churches and towns were as much ruled by the
teachings of John Calvin as they were by English law.
Those Massachusetts Bay leaders were known as magistrates,
and they functioned as legislators, executives, and judges. They did
not hesitate to enforce a strict biblical morality on all of the colony’s
residents, punishing what they deemed to be violations with fines,
whippings, public humiliation, mutilation, banishment, or even
death. They were not to be trifled with, and they dealt very strictly
and harshly with any public challenges to their authority.
Williams was no rebel. He fully understood the need for a civil
government that actively upheld public morality. He did not think he
could or should call people to disobey the laws of the colony or disrespect its officers. But he couldn’t just settle for being a grumbler
among his friends and family while publicly conforming. He felt in
his soul a responsibility to proclaim the truths that he believed God
was speaking to his heart.
It was urgent in him that Christians who desired to worship
God acceptably would sever all their connections with other
churches that still tolerated the corruptions of historic Christianity.
While the churches of Salem and Plymouth were Separatist in name,
the churches of the Bay Colony pointedly kept their connection with
the greater Church of England, although they greatly differed from
that church’s sermons, church decorations, and official ceremonies.
To the Bay Colony’s ministers, Williams was a dangerous radical whose unguarded sermons and fiery speeches could draw unfavorable attention on their unorthodox church practices. To the magistrates, he was a powerful public voice of dissent whose refusal to
conform threatened their unity, and whose public challenge of King
Charles’ authority to grant them the lands they settled on just might
move the king to act against the colony.
Williams’ public questioning of the right of the magistrates to
regulate religion by law seemed absurd to almost everyone. England
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and all the other kingdoms of Europe considered it their duty to
define by law what their subjects were to believe about God and the
Bible. To those ministers and magistrates Williams’ calls for freedom
were at best the ravings of a religious fanatic. Throughout 1634 and
1635 Williams met with the ministers and magistrates of Massachusetts Bay as they tried to persuade him to abandon his radical views
and adopt those more like their own.
While his earnestness and sincerity won the grudging respect
of some of the ministers, most of them wearied of his persistent
refusal to yield to them. To them his unwillingness to concede to
their arguments, which they considered to be based on the clear and
correct teaching of Scripture, had to come from a sinful stubbornness and prideful arrogance. They judged him to be a dangerous
heretic and advised the magistrates to banish him from the colony.
After having to face the entire chamber of deputies representing the entire Massachusetts Bay colony in October of 1635, he was
sentenced to banishment. That meant he had to leave his home in
Salem and never return to anywhere within their authority at the risk
of being put to death. As he was quite ill at the time, his sentence
was delayed until spring. Over the following months he made his
plans.
Returning to England was out of the question, for as an
ordained minister of the Church of England his opinions marked him
out as a man to be arrested and silenced by the church authorities.
He was very aware that they were stepping up the arrest and harsh
punishment of any minister who dared to challenge the lawful
church traditions and the Church hierarchy.
New Hampshire and Maine were options, being outside the
direct control of the Bay Colony. He very well might have found a
place to settle among them, possibly even finding a church that
would let him teach and dwell among them, securing a location for
his trading business with the natives. But he had no illusions, being
very aware that the Bay Colony would use any means it could to hin24

der him from leading others into the freedom he was calling for.
While not many of his thoughts from that time were preserved, one
thing clearly stands out. During those final months in Salem his second daughter was born, and he called her Freeborn, because he was
thinking deeply about taking his family to a place of freedom.
He began to make plans with a few of his friends, who, like
him, hungered for freedoms not to be found in the Massachusetts
Bay Colony. He looked south towards the lands of the Wampanoag
and Narragansett tribes, knowing that no Englishmen had established themselves there. He knew that amongst those tribes they
would be free.
All that he’d been through with the magistrates and the ministers of Boston had persuaded him that there was no room in their
midst for anyone seriously seeking the truth, and certainly no room
for the gathering of sincere believers into true churches. When magistrates ordered his arrest and deportation, Williams fled to freedom.
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The Wampanoags
The Wampanoags trusted Roger Williams and taught him their
language. For the rest of his life he worked to make peace
between them and the English colonists.
When Roger Williams arrived in Plymouth in the summer of
1631 he was only three years out of Cambridge University. He had
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spent a short period of time serving as a personal chaplain to an
English nobleman at his country estate. He had very briefly served as
a teacher to the church in Salem. His childhood and teenage years
had been spent in London, one of the largest cities in Europe, so his
education and upbringing had done little to prepare him for the
necessities of life for himself, his wife, and his young daughter on the
edge of the raw New England wilderness.
Rather than making a life for himself as a clergyman in the
colony, to be supported by the residents’ tithes and offerings, he
learned to be a farmer. He raised the crops that would feed his family
by the labor of his own hands. In Plymouth he learned to grow corn
and other food crops, fish and hunt in the surrounding forests and
streams, make his way through unmarked trails in the woods, paddle
a canoe, and manage a small sailing craft to travel up and down the
coast. In addition to all these skills which all the early settlers had to
master, he turned his attention to his neighbors, the Wampanoag
people.
The two peoples had been living around each other in the Plymouth area for about a decade, abiding by the agreement of peace
and friendship established between them in 1621. At this point in
the colony’s history there was free communication and exchange of
goods between them. During his time in Plymouth Roger Williams
began to spend time with the Wampanoags, bringing gifts, goods to
trade, and a genuine respect and curiosity for how they lived and
thought. His religion and education would have told him that the
natives were “heathen” without the true knowledge of God and the
refinements of European civilization. But instead, with remarkable
clarity, he saw them as men made in the image of God, as well or
better than most of their English and Dutch neighbors, which he
would later write about in no uncertain terms.
He quickly became fluent in their language, which he found to
be quite different from English or Dutch (or Greek and Hebrew, for
that matter). Just as importantly, the Wampanoag people who met
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him came to see him as an Englishman who could be trusted. The
leadership of the tribe understood Roger Williams to be a sort of
“Sachem” among the English, whose friendship and respect was
important to maintain.
It is a mark of the man’s character that he could appreciate the
richness of the human culture the natives lived by. What he learned
from his time among the Wampanoag was his essential training for a
lifetime of diplomacy between English and the various native tribes.
That diplomacy was marked by a conviction that the native peoples
and the English were equally human, capable of good and evil, wisdom and folly. As he wrote in his famous book, A Key into the Language of America:
Boast not proud English, of thy birth & blood.
Thy brother Indian is by birth as Good.
Of one blood God made Him, and Thee & All,
As wise, as fair, as strong, as personal.
He was always realistic in his assessments of what the respective leaders of the different groups were likely to do. His overall goal
was always to secure a peace that respected the interests of the English colonies and the various native tribes.
Unlike the other Christian preachers of his day, Williams never
saw the English as God’s holy people able to claim from heaven
divine help to uphold their interests and warfare. Thus he didn’t see
the Wampanoag, Narragansett, Pequot, or Mohegan peoples as any
more subject to the devil than the English or the Dutch. He understood that the God of the Bible makes no covenant with any nationstate other than Israel.
“I humbly pray for consideration, whether or not it be only
possible, but very easy, to live and die in peace with all the natives
of this country… Are not the English of this land, generally, a
persecuted people from their native soil? And hath not the God of
peace and father of mercies made these natives more friendly
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interests, than our native countrymen in our own land.” (From a
letter to the General Court of the Massachusetts Bay Colony,
1654)
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Banished!
They found the outcast alone in the forest and recognized him as their
friend. Half-frozen and ill, they brought him to their village
and cared for him as for one of their own.
His crime: telling men they should buy land, not steal it,
from the neighboring tribes. And even worse: that they should cut their
ties to a rotten tree bearing rotten fruit.
In January 1636, Roger Williams, quite ill and all alone, made
his way on foot through deep snow and a powerful blizzard looking
for a friendly face and some warm shelter. Enduring cold that he
would painfully remember decades later, he traversed some 85 miles
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of trackless forest from Salem to Pokanoket on the Eastern shore of
Narragansett Bay.
He was hoping to find the Wampanoag sachem Massasoit in
his winter lodge. Very likely Williams stayed with other natives in
smaller encampments along the way. Years of honest trade and
respectful communication had won him many friends among them.
Apart from them welcoming him into their dwellings he would
never have survived the journey.
Over and over in his mind he must have run the events of the
previous months as he trudged through the deep snow. As sharp as
the cold air must have felt on his face, and with each breath, it didn’t
weigh on him as much as what he was coming to see as the coldness
of the hearts of the men he thought of as his Christian brothers. They
understood the Bible almost exactly the same as he did, they
claimed to love the same Savior he did, but their hostile rejection of
him told a different story.
“… I was, only for the holy truth of Christ Jesus, denied the
common air to breathe in, and a civil cohabitation upon the
same common earth, yes and without mercy, humane
compassion exposed to winter miseries in a howling wilderness,
in frost, and snow, and that amongst barbarians.” (John Cotton’s
Answer to Roger Williams, 1645)
What was he hoping to find trudging through the frozen New
England countryside? It seemed to be all tied up in the word freedom. He did not have his beliefs and ideas all sorted out at that time,
but he knew he was looking for a place to live where he could freely
challenge the accumulated lies from centuries of corrupted Christianity. One of those lies he had dared to challenge was the proclamation of English kings that all lands on the Western shores of the
Atlantic, not claimed by other Christian kingdoms, were theirs to
grant to their subjects to occupy and use as they saw fit. From that
grant the settlements of those subjects gained their authority to
32

form governments and make laws for those lands as extensions of
those English kings’ authority.
To Williams everything about the English colonies — their
governmental authority and laws, their spirituality, as well as their
growing wealth — was based on that royal lie. He knew it was a lie
because he had come to know the original owners of the lands
claimed by the English kings. He had seen for himself how the various native tribes in southern New England controlled and used their
lands. By English law such use showed they were the rightful owners.
He understood how the English settlements, in order to direct
their affairs according to English law and principles of English justice,
had to be subjects of the English kings. But any land they wanted to
claim as their own ought to be purchased from the native tribes out
of respect for their authority.
Williams eventually put in writing his concerns about King
Charles’ “solemn public lie” along with his proposal to send the
Massachusetts Bay Company charter back to England in order to
ensure that their colony would be founded on the truth. He then circulated his paper among the leading magistrates of Plymouth and
Massachusetts Bay colonies. Fearing the king’s likely reaction at
being called a liar, the Bay Colony summoned him before them and
demanded he retract his statements. While he understood their concern and agreed to burn his copy, and not publicly proclaim his
ideas about the charter, Williams never doubted his belief that the
native tribes were the original and rightful owners of all the lands
settled by the English in New England.
His willingness to stand his ground, in the face of all their magistrates and ministers, marked Roger Williams out as a likely threat to
public order in the Bay Colony. When they eventually put him on
trial for his dangerous opinions, his challenge to the charter was
remembered as the worst of them.
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The previous October, a Massachusetts court had banished
him from all its territories for publicly proclaiming his opposition to
the charter and other opinions the assembled ministers of the
colony found equally disruptive. Considering the lateness of the season, his illness, and the recent birth of his first-born daughter, the
court withheld enforcement of the order until the following spring,
as long as Williams didn’t continue to publicly proclaim his opinions.
Since he had officially separated himself from the church in Salem,
he no longer had anywhere where he could gather an audience, so it
seemed simple to comply with the court’s stipulation.
In the privacy of his own home however, men who agreed
with him would gather to pray and discuss the future. Somehow it
became known that some of those visiting Roger Williams’ home
were considering following him in the spring to start some settlement outside the jurisdiction of Massachusetts. Williams believed
that in the privacy of his home he was free to say what he thought,
but when the Massachusetts authorities learned of his plans, they
became thoroughly alarmed. The possibility of a refuge for independent thinkers being established anywhere close to their borders was
not to be tolerated.
While some of the magistrates and ministers spoke of executing him, the majority of them felt that such a measure would split
the colony because Roger Williams was highly regarded for his faith
and integrity. They determined instead to arrest him and deport him
back to England on a ship riding at anchor in Boston Harbor. When
they sent him the court order, Williams replied he was too ill to travel
at that time.
Although doctors and a committee of concerned citizens
wrote letters affirming his illness and asking that the sentence be
delayed, the authorities ordered Captain Underhill and 16 soldiers to
immediately sail to Salem, apprehend Mr. Williams, and place him
aboard the ship ready to depart to England.

34

What the magistrates knew but were not saying was Roger
Williams’ likely reception back in England. They all knew that he was
known as an outspoken Separatist, condemning the corruptions of
the Church of England. But since he was also an ordained minister of
that church, by English law those opinions made him subject to very
strict laws with very harsh penalties that the Church authorities
would be quick to enforce.
Sick as he was reported to be, even if he survived the ocean
voyage, once back in England he was not likely to survive his arrest
and trial for heresy, and the public mutilation and lengthy prison
sentence under the harshest conditions that were sure to follow his
trial. They were handing him over to a legal death under the cruelest
conditions while at the same time maintaining that they were doing
nothing to him themselves. They were determined to be done with
the man and his opinions.
Unknown to the Boston authorities, one of their number, John
Winthrop, secretly sent an urgent message to Roger Williams, warning him of the plot. Fully aware that he had no time to lose, he
plunged into the winter wilderness alone with only the meager supplies he could carry, leaving his wife and infant daughter to the care
of friends. Williams’ understanding of the intent of the arrest order
only increased the bitterness of that winter’s flight.
“First when I was unkindly and unchristianly (as I believe) driven
from my house and land, and wife and children (in the midst of
New England winter now about 35 years past) at Salem: That ever
honored Gov. Mr. Winthrop privately wrote to me to steer my
course to the Narragansett Bay and Indians, for many high and
heavenly and public ends, encouraging me from the freeness of
the place from any English claims or patents. I took his prudent
motion as a hint and voice from God, and (waving all other
thoughts and motions) I steered my course from Salem (though in
winter snow which I feel yet) into these parts, wherein I may say
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as Jacob, Peniel, that is I have seen the face of God.” (Letter to
Maj. John Mason, June 1670)
No sooner had he left his home than a northeaster (the fiercest
of New England winter storms) swept over the region, leaving massive drifts of snow as deep as a man’s chest everywhere. The winds
so fiercely blew that Captain Underhill and his soldiers were forced
to remain at anchor in Boston Harbor for four days, unable to sail to
Salem. When he and his men finally arrived in the small town, they
found that Roger Williams had departed into the wilderness days
earlier, and no one knew where he had gone.
Besides delaying his pursuers, the unusually fierce winter gales
froze all the bodies of water in Southern New England (including all
of Narragansett Bay), making it possible for him to cross rivers and
streams without having to get wet, as well as leaving the snow light
and powdery instead of wet and heavy, making each step much easier.
At some point he was brought into the shelter of the natives.
For the next 14 weeks he stayed in the various winter camps of the
Wampanoag people, a kindness he never forgot. His sentence of
banishment and forced flight in the wilderness only confirmed to
him the corruption of historic Christianity. The uniting of church and
state under Constantine had corrupted even the churches of New
England, which he considered to be following the teachings of the
Bible in many ways.
Because the ministers and magistrates worked so closely
together in the Massachusetts Bay Colony, Williams saw them as following the error of Constantine. The magistrates felt that it was their
Christian duty to exercise governmental authority over not just what
men did but what they believed as well, while the churches
expected the government to pay their expenses and uphold their
doctrines by force of law. Roger Williams understood from the Scriptures and his own experience that the true church and true government should be quite separate.
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That one man, struggling alone through the winter snows so
long ago, carried in his heart precious seeds of freedoms we all enjoy
today.
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A Brave New Day, 1636
Word got around: an open door! A new planting, a place of
refuge, no one forced to believe a certain way, no one harmed
for what he believes. Can this really be true? Soon people came
to taste and see the glorious liberty that was again
on the earth in Providence.
The canoe glided down the river in the bright summer sunshine. Those paddling had their eyes fixed on the trees and brush on
both shores, looking for any sign of the people they knew lived
around there. It was 1636, and this small group of Englishmen was
hoping to meet those who could help them find a new home. They
were penetrating into territory known to be under the control of the
Narragansett people, who had up to that point limited their contacts
with the English and Dutch settlements of the region, suspicious of
their intentions.
In the lead was Roger Williams, who was known to all the
natives in the region as a prominent man among the English and an
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honest trader who fluently spoke the languages of the Wampanoag
and Narragansett tribes. Deep in his heart was a hope that he could
find among Narragansetts a willingness to accept him as a neighbor.
Forced to flee Salem and the wrath of the Massachusetts Bay colony,
he sought for land beyond the boundaries of the already-established
English colonies, through the help of Massasoit, the Wampanoag
sachem.
On lands generously offered him by the Wampanoag leader,
Williams had planned the previous winter to make a settlement. A
few trusted friends had joined him there in the spring, setting themselves to building houses and putting in gardens, only to be respectfully warned by the governor of the nearby Plymouth colony that
they were on lands claimed by that colony. He further advised them
to push on into lands entirely controlled by the Narragansetts, and
make their homes there. Once established in those lands, he assured
them, neither Massachusetts Bay colony nor Plymouth would trouble them further.
So there they were, headed up the Seekonk River, looking for
land to settle on, and some Narragansetts to negotiate with. A large
rock came into view, with several Narragansett men standing on it,
watching the canoe. Williams drew near to the Narragansetts in his
canoe, and they called out warmly, “What cheer, Netop?” (an informal greeting the Narragansett used to welcome Englishmen).
With the help of those friendly natives, Williams was quickly
able to arrange a meeting between himself and Canonicus and
Miantonomo, sachems of the Narragansett people. He asked for land
to settle on, and they agreed to let him have the lands of the peninsula where the rivers met Narragansett Bay. They did so because
they wanted access to English trade goods through someone they
trusted.
Because Williams was grateful that God had spared him during
his winter exile, he called the settlement Providence. The site offered
open land for farming, access to the river for fishing, hunting, and
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transportation, and because it was situated on a major walking trail,
it offered access to passing Narragansetts and other native tribes for
trade. From its very beginning the settlement visibly differed from
the other towns the English established. There was no central church
for the colony to gather in, nor was there a prominent fort the
houses were built around for protection. Although Williams had
been the one to secure the land for the settlement, he did not consider it his personal estate, under his personal rule.
From the start, all the residents were given an equal share of
the available land. Each six-acre plot offered riverfront access, some
flat land for gardening, and part of the hilltop ridge that ran parallel
to the river. Williams afforded himself no special privileges or extra
landholdings, nor did he claim a greater voice in the affairs of settlement beyond any other. The small group of families governed their
affairs by a meeting of the heads of households every other week,
where questions were settled by a majority vote that everyone
agreed to abide by. One thing all the families agreed to was that
their authority extended only to civil things, and did not include any
religious matters. Their civil agreement also established that their
settlement “should be for such as were destitute (especially for conscience).”
Beginning with no more than 32 people along the banks of a
muddy river, an entirely new kind of society began to take shape,
where men could live their lives and form a government according
to their own best judgment, without having to agree on matters of
religion. Slowly their numbers began to grow as other families came
seeking what they couldn’t find in Old or New England — freedom
to follow what their own hearts told them about God.
Nothing survives of the original agreement between the
founding settlers of Providence. From different letters written back
and forth by Roger Williams and John Winthrop, a few clues emerge
to support the idea that the settlement was shaped by no one person’s faith, vision, or opinions. Among those small houses lined up
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along the banks of a river was found a freedom unknown almost
anywhere else on earth. In an early letter to John Winthrop, Williams
described the situation he faced as a liberty offered to him by God
that he knew he must accept.
Unlike the earliest documents of the other colonies founded in
the 17th century, there was no reference to God or his kingdom in
the founding documents of Providence and later Rhode Island. It is
striking that a man as deeply moved by faith as Roger Williams was
would make agreements, establish a government, and enact laws
without referring to the source of his faith. Even a casual reading of
his letters and writings reveals a profound engagement of his soul
with the God of the Bible and the practical affairs of life. By keeping
God’s name out of the government of Providence and later Rhode
Island, he was attempting to do two things.
He believed that entangling Christianity with the governments
of men corrupted both. He wanted the government of the society he
was establishing to be free of such corruptions. But more importantly, he wanted to establish a society and government that would
leave room in its midst for the true church. He believed that early
Christianity had lost its purity and spiritual authority by accepting
the support and influence of Constantine and the Roman imperial
government. The different movements of Christianity that had
developed since had all inherited that same corruption, because
they continued in the similar entanglements.
He believed the day would come when God would raise up on
the earth new apostles, human messengers with spiritual authority
to proclaim what God actually expected from believers. These apostles would preach and teach with spiritual authority that has been
missing since the days of the early church. Such apostles, and the
churches they founded, would need the freedom to fully obey God
that could only be found in a society that left room for believers to
decide for themselves how they would obey God.
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We in the Twelve Tribes are deeply grateful for the legacy of
freedom that has come down to us from Roger Williams and other
men who thought like him. That the United States would have
adopted his principles of separation of religion and secular government is no small achievement. Only in such societies have we been
able to live our life of faith.
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Roger Williams, Peacemaker
Kings and Lords as great as Europe’s came to the Narragansetts.
“Let’s band together and wipe out the English while they are still
weak.” Hot speeches flared out. A storm of indignation,
mockery and passion charged the air.
Then a single figure, Roger Williams, rose to speak. Like gentle
rains or a ray of sunlight his words ended the affair.
Peace reigned.
By the middle of the 1630s English Puritans and those sympathetic to them were starting to make their presence felt from the
coast of Maine to the Connecticut Valley. Numbering in the thousands, under the authority of the Massachusetts Bay Colony, they
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were founding settlements all over the eastern seaboard of New
England and on the flat lands on either bank of the Connecticut
River. Their numbers and the numbers of their settlements would
continue to grow throughout the decade. Even though they had
learned from Roger Williams to pay local tribes for the lands they
would settle on, such an expansion of numbers, combined with their
radically different ways of using the land, made conflict between the
English and the native Americans all but inevitable.
At the same time, deadly epidemics continued to reduce dramatically the numbers of the native tribes that lived closest to them.
Tribes that kept themselves apart from the English were spared the
tremendous losses of the other tribes that lived closer. Tribes like the
Massachusetts and the Wampanoag, who had once been dominant
nations, were so weakened by disease that other tribes like the Narragansett and the Pequot began to dominate them in one way or
another. The Narragansett lived in what is now Rhode Island, and the
Pequot were mainly found in Connecticut. More and more, they
were finding themselves in deadly competition with each other over
resources and control of European trade goods.
The Pequot found their lands being encroached upon from
the Dutch to the west and the English to the east. Often the first
Europeans they met were the traders who were supposed to acquire
valuable goods from the natives, such as furs, by trading iron tools,
woven cloth, and blankets (which was exactly how Roger Williams
supported his family over the years). Many of these European traders
were rough and lawless characters who would freely break colonial
laws by selling the natives guns, gunpowder, and whiskey to make
more money. Some of them would even kidnap unwary natives to
be sold as slaves. When the Pequot killed a number of such individuals who were English, they brushed aside the Bay colony’s protests,
saying they did not want the English trading with them.
When one more European trader was murdered at sea off the
coast of Connecticut in 1636, the Massachusetts Bay Colony sent an
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armed force to punish the Pequot. While little actual fighting took
place, a number of Pequot villages and their food supplies were
burned up, provoking the Pequot to go to war against the English.
The Pequot quickly realized that the armor and guns of the English
soldiers were not to be faced in open battle. Even though they could
gather hundreds of warriors, many of the smaller tribes refused to
join in the war, fearing the English. The Pequot decided to ask their
bitter enemies, the Narragansett, to gather all their warriors and join
their effort to drive the English from the land.
During the summer of 1636, Roger Williams had barely managed to build a house and plant the necessary food crops for his
family’s survival, when he received an urgent message from the
magistrates of the Massachusetts Bay Colony. These men were the
very ones, who a few months before had ordered his arrest and
deportation to England. Now they were appealing to him to risk his
life and attempt to personally persuade the Narragansett leaders not
to join the Pequot war against the English.
The magistrates of Massachusetts Bay Colony genuinely feared
the combined power of the Pequot and Narragansett nations. Such a
combination they believed could trigger a general war between the
natives and the English all over New England. Such a war they knew
they could lose. It raises a serious historical question: If the Puritan
colonies had been defeated, and their many settlements all or
mostly destroyed by the New England tribes, what would have been
the outcome? Would it have stopped England from eventually
forcibly settling those lands and annihilating any resistant native
tribes in the process? Certainly not, but the society that would have
emerged would not have been anything like the New England culture that eventually did develop.
Roger Williams knew first hand the power and wealth of the
English kingdom and the determination of both their people and
government to carve out an empire in the New World. To him, a
decision by the Narragansetts to wage war on the English would not
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only bring to an end his Providence settlement, with its vision for
religious freedom, but would also make certain the destruction of
the Narragansett people from a terrible war of English vengeance.
He genuinely believed the Pequot alliance would be bad for the Narragansetts.
All alone, he paddled a canoe across 30 miles of open water to
come to a gathering of over a thousand Narragansett and Pequot
men considering whether their nations should join together in war
against the English. He was the only Englishman present, and only
the high regard that Canonicus, the Narragansett sachem, held for
him allowed him to be there. He was probably the only Englishman
on earth who could be in that gathering and follow all that was
being said, while appreciating fully what was at stake.
Crowded into the great wigwam, sitting quietly in one of the
concentric circles, he heard with his own ears the proud speeches of
the Pequot ambassadors, warning of the English intentions in the
direst terms. They called for an unconventional war, where the warriors would target the farmers, the crops, the cattle, the houses, and
the barns to be destroyed until the English left the land.
With words the whole assembly could understand, Williams
declared the English to be terrible enemies but powerful friends. The
Pequot were not to be trusted, he reminded them, and were
promised English help against their enemies in the future. At that
point the Narragansett sachems withdrew to consider their course of
action. In the end they trusted Roger Williams more than the Pequot
ambassadors, and therefore chose to side with the English instead of
the Pequot. The English settlements were spared a terrible ordeal.
“Three days and nights my business forced me to lodge and then
mix with the bloody Pequot ambassadors, whose hands and
arms (I thought) reeked with the blood of my countrymen
murdered and massacred by them on the Connecticut River, and
from whom I could not but nightly look for their bloody knives at
my own throat also... God wondrously preserved me, and helped
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me to break to pieces the Pequot’s negotiation and design, and to
make and promote and finish by many travels and charges the
English league with the Narragansetts and Mohegans against the
Pequot.” (From a letter to Major Mason, June 1670)
For the subsequent 38 years Roger Williams would continue in
this role as a trusted diplomat, working to keep the peace between
the Narragansetts and the English, helping to avert a number of
bloody wars between them.
Roger Williams was fully aware that he could not change the
underlying forces that set the English and the natives in conflict with
each other. He well knew the English could be as unjust and ruthless
in their pursuit of wealth by acquiring land (often from the natives)
as the Spanish ever were atrociously cruel in their pursuit of gold in
Central and South America. He also knew that the natives were at
times no different from wolves with men’s minds, fully capable of
equally senseless acts of destructive cruelty. In his dealings with
them both he labored to be honest and realistic, hoping that truth
and wisdom would prevail over lies and folly. He turned to God for
his only eternal hope when both the natives and the English disappointed him in the end.
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Among the Narragansetts
Oh, that they might know the gift that forgives all debts,
that both our nations might live as close neighbors and at
peace... that wolves hungry for their land might not
tear them apart or drive them away.
From the time of his arrival on the banks of Narragansett Bay
as a banished exile from the Massachusetts Bay Colony in 1636, until
the end of his life, Roger Williams sought to be a friend to the Narragansett people. During the subsequent decades he spent much time
in their longhouses conversing with them in their own language on
a wide range of topics. In his later years he would recall fondly how
the Narragansett people welcomed him and his fellow settlers, giving him the lands that would later be called Providence to settle on.
Trained as a minister and living by a profound personal faith,
he came to the Narragansett people cherishing a hope that they
would come to believe in the God of the Bible and the message of
the New Testament. In just a few years he came to see that he neither had authority from God to preach the true gospel to his native
friends nor gather anyone, whether English or native, into churches
that would have a genuine spiritual life.
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As much as he believed that God wanted to save people from
their sins, Roger Williams was convinced that the Christian religion
had been deeply corrupted since the time of Constantine. He had
seen that corruption in England and heard of even greater corruption in the Roman Catholicism that dominated Europe. When he
attempted to teach without compromise in Plymouth and Salem, he
found that corruption in New England as well.
He came to believe that God intended to call to himself true
apostles who would have spiritual authority to call unbelievers to a
genuine repentance that would release his forgiveness into their
lives. These apostles would also establish churches according to the
pattern of the early communities, as recorded in the book of Acts. He
longed to see that day come when the gospel would be freely
preached, and those who repented would live lives of faith and love,
worshiping together in spiritually alive churches.
He had the respect of many of his Narragansett neighbors and
knew that what he had spoken of his God had made powerful
impressions on them. If he had told them they must be baptized and
start meeting on Sundays, he was convinced that they would have
done it. But he knew that God had not spoken to him, giving him the
authority of an apostle to preach to unbelievers and gather those
that repented into true churches. He would not go beyond his faith
and just start another church that would be as equally compromised
as all the others he knew of.
He believed people deserved better than another version of
man-made religion. Therefore, while he freely discussed spiritual
things with his Narragansett friends, he made no direct effort to convince or convert any of them to Christianity.
Because of his friendship with both the sachems of the Narragansetts and the magistrates of Plymouth and the Massachusetts
Bay Colony, Roger Williams worked to help both the English and the
natives live at peace with each other. From 1637 to 1675 he served
as a trusted negotiator between the Narragansett tribe, the growing
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settlements of Rhode Island, and the other European colonies of the
New World. He tried to walk a righteous path between each of the
groups. All too often he saw them gripped by prejudice, engaging in
all sorts of political intrigue, and frequently unwilling to see the just
claims of the other tribes and colonies. Even so, again and again, his
counsels for peace were heeded and the region was spared senseless bloodshed.
“That since that time it hath pleased the Lord so to order it that I
have been more or less interested and used in all the great
transactions of war or peace between English and the natives,
and have not spared purse, nor pains nor hazards (very many
times) that the whole land English and native might sleep in
peace securely.” (Letter to the General Court of Massachusetts
Bay, October 5, 1654)
He genuinely hoped that the Rhode Island settlements could
live side-by-side with an independent Narragansett nation. When
the Narragansett tribe and the Rhode Island settlements were eventually swept up into King Philip’s War, he had to watch the tragic
destruction of a lifetime’s work of laboring for peace.
In his later years he spent much time opposing one unscrupulous land scheme after another, in which some of his English neighbors lied, defrauded others, and even put at risk the colony’s precious liberties to enlarge their personal landholdings. Like most English of his day, he was very familiar with the horror stories that had
been told of the Spanish, and their ruthless brutality as they sought
for gold in the New World. Seeing the same ruthless greed working
in the English over land ownership appalled him. All these dealings
stood in stark contrast to his memories of the generous gifts of land
given to the original settlers by the Narragansetts.
“I fear… that God Land will be (as now it is) as great a God with
us English as God Gold was the Spaniard.”(From a letter to John
Winthrop Jr., May 1664)
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A Key to the
Language of
America
In 1642 it became
clear to Roger Williams
and most of his fellow settlers in Rhode Island that
their unique freedoms
were in danger. They saw
that he would need to
return to England and
attempt to find powerful
friends in the government
there to establish legal
protection for their settlements.
Both the Massachusetts Bay Colony and Connecticut were pursuing land claims in their courts that would put the Rhode Island settlements under their control. At the same time (1643) Connecticut,
the Massachusetts Bay Colony, and Plymouth had formed a military
alliance called the New England Confederation, which pointedly
excluded the Rhode Island settlements. The ministers of those
colonies were all in agreement that the opinions freely expressed by
the Rhode Island settlements were offensive to God and needed to
be suppressed. It was clear that if they did nothing, Rhode Island
would simply be absorbed piecemeal by the larger, more powerful
Puritan colonies.
By general agreement, the settlements of Rhode Island asked
Roger Williams to go to London and get the attention of someone
powerful enough in the government to give them legal protection
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from their more powerful neighboring colonies. It was true that
Roger knew powerful people in England, but most of them were
fully engaged in the tremendous political upheaval of the time.
There was no reason why they should give much attention to him
over a few small settlements full of people known to hold unpopular
beliefs.
When Roger fled England in 1630, William Laud was using the
Court of High Commission and the Star Chamber to punish severely
any Church of England minister who didn’t fully submit to the prescribed order. Thus an ordained minister known as an outspoken
Separatist, such as Williams, could not safely return there. However,
in the 12 years since then, the political situation had changed dramatically. William Laud had gone from being the head of the Church
of England to become a prisoner awaiting execution in the Tower of
London. The Star Chamber and the Court of High Commission, along
with his other tools of oppression, had been abolished. King Charles
himself had fled London to gather an army and start a civil war.
The laws and officials that would have persecuted Williams
were no longer in power, but the situation in Parliament, which
claimed to rule all of England since the king had fled, was in great
confusion. So Williams was free to return to England and seek out his
friends amongst the powerful in Parliament. But why should anyone
give him attention when the whole country was in the grips of war
and revolution?
Moved to action by his inner conviction that God wanted him
to do something to protect the freedoms they had established in
Rhode Island, Williams traveled to New Amsterdam (now New York
City) to find a ship to take him to London. He had to sail from there
because he was not allowed to enter Boston due to his banishment.
Williams waited for several months in Dutch New Amsterdam
for a ship that could take him to London. While he was waiting there
he became aware that the Dutch governor had provoked a bloody
war with local natives. When he offered to mediate a truce, the
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Dutch immediately turned down his offer, so confident were they of
an easy victory. As the months of waiting for his trip dragged on, the
natives proved far more resilient and destructive than the Dutch had
expected. It was apparent that the Dutch, like most English in New
England, did not understand or respect their native American neighbors. He did manage to conclude a truce of some sort between some
of the tribes and the Dutch before he finally boarded a ship to London in the spring of 1643. His fame as an honest broker had gone far
and wide, and natives who had never met him trusted him.
Since his ship carried a number of passengers fleeing New
Amsterdam and the after-effects of the fighting in the countryside,
the natives and their ways would have been on many minds. The
natives were certainly on his mind because he used the weeks the
vessel took to cross the Atlantic to put on paper his thoughts on the
Narragansett people and their language. Those pages presented
Narragansett phrases, their pronunciations, and their exact translations. It is divided up into 32 chapters, each one dealing with a different aspect of the native culture, starting with how they greeted one
another and ending with how they talked about death and burial.
From this book, many words we associate with the native
Americans, and some we don’t, passed into the English language.
Moccasin, squaw, pow-wow, papoose, and succotash all came from
his work. Also through him, the words moose, Quahog, and squash
became familiar to English speakers. Through his eyes, readers were
able to see a fascinating picture of human beings that they were
very curious about.
The book shows the work of a very attentive and curious mind
as he relates the various phrases with their correct pronunciations,
translations into English, and also records numerous anecdotes that
make the native culture of the time spring to life in the mind of the
reader. At the end of each chapter he composed a poem in which he
reflected on the differences between native American and English
culture, and expressed his own deep belief in God and the Bible.
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Boast not proud English, of thy birth and blood,
thy brother Indian is by birth as Good.
Of one blood God made Him, and thee and all,
As wise, as fair, as strong, as personal.
By nature wrath’s his portion, thine no more
Till Grace his soul and thine in Christ restore
Make sure thy second birth, else thou shalt see
Heaven open to Indians wild, but shut to thee.
The overall impression the book gives of the Narragansetts is
the richness of their human culture, a perspective that stood in stark
contrast to the reports circulated in England by the ministers and
magistrates of the Massachusetts Bay Colony. They were at that time
excusing their lack of success in converting the natives of Massachusetts to Christianity, describing them as almost subhuman due to
their lack of the cultural norms valued by the Puritans.
From an early age, Roger Williams had been taught to see the
Scriptures and the people around him through the teachings of
John Calvin. In his writings are many references to how he expected
human beings to fall into two classes: those chosen by John Calvin’s
god to be eternally saved, and the rest, who were chosen to be eternally damned. But from what he wrote in A Key to the Language of
America, his heart to understand the Narragansett people allowed
him to see the human worth of all who chose to obey their conscience. Even though the native peoples did not follow a biblical
morality, he saw over and over again the work of conscience in the
lives of individual Narragansetts, and in their culture as a whole.
Upon his arrival in London in July 1643, he quickly reconnected with a number of friends he knew from years before, who
were at that time prominent in Parliament. Through one of them he
was introduced to John Milton, the famous English poet. He in turn
introduced Williams to Gregory Dexter, a printer who quickly made
his newly written book available to the public.
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The book proved quite popular, selling out and requiring
another printing. Even though the city of London was greatly preoccupied with the dramatic affairs of an ongoing civil war, which was
not going well for their side, a large number of prominent Englishmen, both in and out of the government, found his accounts of
native American life and language of great importance. Almost
overnight, Williams became a celebrated author, someone who had
things to say about New England affairs that should be listened to.
That book, A Key to the Language of America, introduced Roger
Williams to the reading public of London. The perspective of the
book, that the natives of New England were fully human and worthy
of respect, struck a positive chord among Englishmen interested in
colonial affairs, including influential members of Parliament.
Williams had much more to say and do over the rest of his time in
London, and his book indeed proved to be “a key” to his eventual
success.
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The Bloody Tenet
of Persecution
In England the book was
heresy. Men threw every
copy they found into the
fire. It was as plain as
day to them that rulers
should punish believers
and dissenters who
wouldn’t stay in line. In
Rhode Island it was a
different story. Absolute
spiritual liberty gave
men the chance to pursue their beliefs all the way to the end. A
newly governed society arose out of the surrounding intolerance
and refreshed men’s souls
like a fountain of cool clean water.
In 1644 the city of London was gripped by the passions of revolution and war. The daily life of the people living there was marked
by hardship and fearful rumor. The previous winter had brought
great hardship because King Charles’ armies had cut off the city’s
supply of coal, which most people depended on for heat. Every day
brought news of victories and defeats, whether of the armies of Parliament, which the City of London mostly supported, or the armies of
King Charles I, who many of the city feared would bring a terrible
revenge upon them for resisting his authority. Yet at the same time
there was hope stirring in many hearts that God could be at work in
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it all to bring about a new way of life, one that would actually help
prepare the way for the return of the Son of God.
In some ways King Charles had provoked this civil war by
allowing members of the Church of England hierarchy to force their
prescribed order on all the Christians of England and Scotland. Thus
there were widespread fears that the Church of England had been
corrupted and would go on to corrupt the nation, both spiritually
and politically. A set of Puritan ministers, members of Parliament,
and leaders from many cities around the country resolved that the
Church of England would be purified once and for all. They were
determined to remove from the church’s doctrines and ceremonies
every trace of Roman Catholicism and support for King Charles.
Under the persuasion of those Puritans, Parliament called for a
meeting of ministers, Bible scholars, and other prominent persons
that would determine for the whole nation what their Christianity
would be. Called the Westminster Assembly, the meeting was
expected to give authoritative advice to Parliament, which would
then make it into law for all England. Since the English Civil War was
in part a war between different visions of Christianity, the proceedings of that meeting had the attention of everyone in the city, from
nobles to ordinary workers.
The Assembly drew its membership from all over England, but
since King Charles, who was trying to rule England from Oxford
declared anyone who attended to be traitors, no one who supported
him or the traditional Church of England, with its bishops and ceremonies, attended. Those who did attend quickly agreed that everyone in England would be required to attend church. They also determined that the church would be Calvinist in doctrine, with its buildings and ceremonies thoroughly cleansed of every trace of Catholicism. Those who couldn’t agree with the official church’s doctrines
and practices were to be punished by law.
While the Assembly recommended the abolition of bishops
and other traditional church offices, they could not agree as to what
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to recommend Parliament to replace them with. Many if not most of
the meeting’s members believed that the Presbyterian system,
which was used by the Church of Scotland, was how the Church of
England should be governed. A much smaller group of Puritan ministers and scholars believed that the Presbyterian system wasn’t
from God, so these pressed the Presbyterian majority to allow this
much smaller group of Calvinist churches, called Independents, to
run their churches the way they believed God wanted it done. None
of the Assembly’s members thought that any other kind of religious
belief should be tolerated.
The nation of Scotland was paying close attention to the
Assembly’s proceedings because their church leaders had persuaded the Scottish government to insist that England adopt a Presbyterian system of church government. The Scottish Church and
government would only send the Scottish army to battle against
King Charles if Parliament established a Presbyterian system of
church government for all the Church of England. Thus, many of
those who supported Parliament were willing to accept the Presbyterian Church system in order to get the help of the Scottish army in
their war against King Charles.
Although invited to participate in the Assembly, leading ministers from New England, such as John Cotton and Thomas Hooker,
did not come, but sent books and pamphlets to help persuade the
members inclined towards the Presbyterian system to consider the
wisdom of the New England Puritan churches, which were organized
according to the ideas of the Independents. Since those men were
well known to the Puritans of England, their ideas were widely circulated and discussed. Cotton and Hooker were hoping, like the other
Independents, to persuade the Assembly to recommend leaving a
little freedom in English law for Puritan churches that followed New
England’s practices of church government.
Roger Williams had come to London in 1643 to find support in
Parliament for the settlements in Rhode Island and their vision for
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human freedom. The larger and more powerful colonies of Connecticut, Massachusetts Bay, and Plymouth were all making unjust
attempts to seize control of those settlements. Williams went to London in the midst of the civil war and all the religious debates in order
to get Parliament to grant a charter for the Rhode Island settlements,
thus protecting their freedom to own land, form their own government, and allow their people the freedom to seek God (or not)
according to their own consciences. When he arrived, no one in England had such freedoms, nor was there anyone in Parliament who
thought they should. He had a burning passion in his heart that not
only his neighbors in Rhode Island, but also everyone everywhere
should have those freedoms.
Once in London, he regularly attended sessions of the Westminster Assembly, not as a debating member, but rather as an interested person who sought to make his voice heard among the members. Through a book and pamphlets that he published, and by persistent, personable, and persuasive conversation, he was able to gain
the support in Parliament to overthrow a fraudulent charter proposed by some New England ministers, which would have granted
the Massachusetts Bay Colony legal authority over Rhode Island.
Amazingly, the members of Parliament to whom Williams appealed
heard his heart and granted those scattered settlements of Rhode
Island the freedom to organize themselves into a recognized government with precious religious freedoms that no one in England
could enjoy at that time.
But he still wasn’t satisfied; he wanted the men of the Westminster Assembly, the members of Parliament, and indeed all of
England, to hear his call for freedom and the separation of religion
from the authority of civil government. He determined to write a
book that would present his arguments in terms that the Christian
leaders of England would not be able to ignore. While organizing
work crews to gather firewood for the ordinary people of London in
the winter of 1643, he started writing his book, and it took him all
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the way until the early summer of 1644 to finish it. He called it The
Bloudy Tenent of Persecution for Cause of Conscience.12
Ever since the days of Emperor Constantine in the fourth century, groups of Christians had tried to use the power of the state to
force other Christians to submit to their doctrines and practices. It
was an unquestioned truth amongst even the kindest and gentlest
Christians that heretics and atheists were to be punished, even put
to death. Roger Williams proclaimed in Bloody Tenent that every
attempt to get people to obey the truth about God by force or legal
pressure corrupted both the church and the state. He recognized
that whenever politics and religion mixed, the spirituality of the religion became merely human politics, corrupted by selfishness, and
easily moved by blind prejudice to commit acts of bloody violence.
“God requires not a uniformity of religion to be enacted and
enforced in any civil state; such enforced uniformity (sooner or
later) is the greatest cause of Civil War, the ravishing of
conscience, persecution of Christ Jesus and his servants and of the
hypocrisy and destruction of millions of souls.” (The Bloody
Tenent of Persecution, 1644)
The structure of the book was simple: it began with a list of
propositions, which in various ways exposed the spiritual error or the
false logic of those that justified persecution on logical or scriptural
grounds. He then reprinted a fairly well-known pamphlet by an
imprisoned Baptist, which presented an argument for freedom of
conscience. He followed that with a reprint of a pamphlet by John
Cotton that rebutted the Baptist’s plea for freedom. In a couple of
pamphlets he had previously published he had also used the works
of John Cotton as examples of the great errors involved in justifying
persecution on biblical grounds. Williams did so again in Bloody
Tenent, writing the rest of the book as an answer to Cotton’s arguments.
12

The first printing titled it “The Bloudy Tenet” but subsequent printings
titled it “The Bloudy Tenent” (correcting the spelling).
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After carefully quoting the arguments of those that promoted
or defended religious persecution, he drew on examples from history, Scripture, and English law to expose their fallacies. Although
the book can be hard to follow by the modern reader, he regularly
bursts out with clear and pungent prose, making memorable points.
For example, he carefully examined the parable of the tares
recorded in Matthew 13:12 – 40, where the field is sown with good
seed and then an enemy comes who secretly sows weeds. John Cotton and many others pointed to the end of the parable, where the
landowner in the story ordered his servants to burn the tares, drawing the conclusion that the state should burn or otherwise destroy
whoever they deemed to be tares, as threats to the spiritual purity of
the field which to them represented the church.
To Williams, the parable itself, and the Savior’s own explanation of each element of the story, made clear how fallacious their
thinking was to interpret those words as justification for persecution.
He pointed out that in the parable the owner of the field plainly
instructed his workers to leave the tares alone until the harvest, lest
by trying to remove them the workers would disturb the wheat
growing next to them.
In William’s mind it was certain that when the parable said that
the wheat and tares were to be allowed to grow together until the
harvest, it meant that the Savior expected that sincere believers and
even genuinely evil people would live side-by-side in the world until
Judgment Day. He could see no grounds for persecution in any
aspect of the story. The book included many more arguments and
explanations concerning the other passages that were typically cited
by persecutors and those that justified state support of religion,
making clear the unfounded basis of those interpretations.
At different points in the book he made a remarkable political
observation. Indeed, for its time, the statement was quite revolutionary. In a couple of places he plainly stated, “The sovereign power of
all civil authority is founded in the consent of the people.” At the
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time he wrote it, every existing governmental power on earth
claimed that it derived its authority from God or the gods, therefore
they considered it well within their power to regulate the religious
beliefs and practices of their subjects.
He did not deny that governmental authority originated with
God, but in his view reason and experience had shown that every
government that existed only had its authority by the active consent
of the people who formed it and intended to obey it. To Williams,
governmental authority was a function of the human conscience,
not a result of any man’s religious faith. Thus no government was
any more true or effective based on the correctness of anyone’s religious beliefs. To him, no church or religion had a right to claim that
the state should endorse their religion and persecute all their opponents in order to exercise legitimate and effective governmental
authority. No one else was saying such things at that time in England
or anywhere else. He was alone.
What was genuinely remarkable about these statements was
that he was not just a theoretical philosopher writing to other intellectuals. He had actually overseen the establishment of an existing
government according to the very principles he espoused. Small as
the Rhode Island settlement might have been, the freedoms he had
helped establish are hugely important to our world today. We surely
owe him a debt of honor.
Since the book could not possibly have passed the scrutiny of
the public censors appointed by Parliament to oversee all publications, Williams arranged to have the book printed anonymously after
he had sailed to New England. The book proved quite popular, selling out so quickly that another edition had to be printed within
three weeks.
The book’s message, though — his passionate plea for complete freedom of conscience as well as full separation of church and
state — stirred up a storm of protest among the members of the
Westminster Assembly and those of Parliament itself. The hostility of
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both church and state in England towards the book was so widespread that by the following September Parliament legally banned
it, ordering all copies to be gathered up and burned by the public
hangman. For years afterward ministers and politicians wrote pamphlets condemning the book and its calls for freedom.
“The sovereign, original, and foundation of civil power lies in the
people… a people may erect and establish what form of
government seems to them most meet for their civil condition: It
is evident that such governments as are by them erected and
established, have no more power, nor for no longer time, then the
civil power for people consenting and agreeing shall entrust them
with.” (The Bloody Tenent of Persecution, 1644)
Why was there such alarm over this book? It started a conversation — a passionate, urgent conversation — all over England, and
especially in London, about freedom of conscience and the separation of church and state. That conversation has continued until the
present day. During the 1640s literally hundreds of pamphlets and
other short publications were circulated in England that quoted,
referred to, or in some cases simply reprinted the arguments Roger
Williams first presented in that book. Most ministers and many of the
members of Parliament at that time feared that such freedoms could
only lead to chaos in England.
A generation later, in the 1680s, John Locke, an English
philosopher and political writer, published a number of famous calls
for political freedom and freedom of conscience in English public
life. He was clearly influenced by The Bloody Tenent, and his views
were adopted by Parliament, becoming part of English law. About a
century later, Locke’s writings also greatly influenced Thomas Jefferson, whose writings and political labors powerfully helped establish
freedom of conscience and separation of church and state in American culture and law. It took a long time for politicians to put the
ideas of Williams’ book into the laws and institutions of the nations,
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but now there are many places on earth where such ideas are almost
taken for granted.
We in the Twelve Tribes are very grateful for the labors of men
like Roger Williams, whose calls for human freedoms, such as the
ideas he expressed in The Bloody Tenent, helped create the United
States with its remarkable traditions of human freedom. We believe
that it has been the work of God through his holy angels and the
personal sacrifices of many dedicated individuals to bring about this
country with these freedoms. For us, freedom of conscience and
freedom to practice our religion means that we are legally free to
love God with all our hearts, and our neighbors as ourselves. This
expresses itself tangibly and noticeably in our life together, living in
community. Several times in his writings Roger Williams states that
the early church lived in community, and that is how any true church
would be still. The freedom to live this way is precious.
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Roger Williams and the Jews
Roger Williams was instrumental in ending the Jews’
banishment from England. He was the sole individual who
opened up the New World to the settlement of European Jews. In
1658, some of the first Jewish families built homes
in Newport, Rhode Island.
When Roger Williams published his proposal for Parliament to
readmit the Jews into England, they had been banned from the
island kingdom for more than 350 years. Everywhere else in Christian Europe, with the exception of Holland, they were either refused
entry or suffered under oppressive legal disabilities. The barriers
between Jews and their non-Jewish neighbors dated back many
centuries, and were based on widespread, deeply held prejudices.
Even so, he would not let those bitter traditions silence what was in
his heart.
In Roger Williams’ mind, the love of God, the teachings of
Scripture, and simple justice all called for the abolition of all legal
barriers for Jewish immigration into England. He was part of a small
but influential circle of public figures that argued for complete sepa71

ration of religious belief and practice from direct state control. Their
voices for human liberty, including lifting the ban on the public practice of the Jewish religion in England, found a sympathetic ear with
Oliver Cromwell, Lord Protector of England. Although most English
religious leaders opposed giving the Jews freedom to settle in England, he continued to press for it throughout the mid-1650s.
“I humbly conceive it to be the duty of the civil magistrate to
break down the superstitious wall of separation (as to civil things)
between us Gentiles and the Jews, and freely (without their
asking) to make way for their free and peaceable habitation
amongst us.” (From “The Fourth Paper Presented by Maj. Butler,”
1652)
After Cromwell dismissed Parliament in 1653, Roger Williams
made no further efforts to influence English politics about freedoms
for Jewish people or any other matter. Ruling England by his own
authority and through his control of the Army, Cromwell continued
to press for readmission of the Jews. In 1655 he held a conference in
Whitehall where he invited lawyers, clergymen, and prominent merchants to discuss the matter. When Cromwell realized that most of
the attendees were against permitting the Jews to return to England, he ended the conference without having it make any formal
recommendations. He then quietly instructed judges to pursue no
prosecutions of Jews for practicing their religion publicly in England,
in effect lifting the ban on Jewish settlement that had been in place
since 1290.
Returning from England in 1654, Roger Williams served as the
president of the newly united colony of Rhode Island. By 1656 he
had returned to private life, but his lifelong passion for human liberty was fully carried on by those who took his place in leading the
colony. Thus it was only fitting that a small group of Portuguese
Jews fleeing persecution in Recife, Brazil, found freedom to settle in
Newport, Rhode Island, in 1658. There was no official notice of their
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arrival or permission required for them to settle. It was exactly what
he said a righteous civil government would do.
Their unannounced settlement in Newport stands in sharp
contrast to the earlier settlement of Jewish refugees from Recife in
New Amsterdam, where their arrival was strongly opposed by the
governor general of the colony, Peter Stuyvesant. The long, painful
journey of their people searching for a lasting home had brought
them through the centuries and across an ocean to what would
prove to be a secure refuge.
In their experience, the Jewish people rarely found places
where they could securely dwell, raise their families, and pursue their
faith. Ever since 586 BC, when the Babylonian Empire conquered the
kingdom of Judah, most Jewish people have lived as a more-or-less
tolerated minority in some foreign land. While over the centuries
many individuals forsook their ancient heritage, becoming fully integrated in whatever culture and nation surrounded them, there were
always those Jews who retained their religious and cultural identity
no matter what the cost.
Those Jews who maintained their identity did so by staying
together, learning to follow customs they derived from the Law of
Moses recorded in the Scriptures. A number of practices, such as circumcision, keeping the Sabbath, dietary regulations, forbidding
intermarriage with those outside their faith, along with avoiding
most casual social interactions with non-Jews, kept them distinct
from all the many peoples and nations that they lived amongst.
During first half of the first century AD, an event took place
that had a profound effect on the Jewish people. Yahshua 13 of
Nazareth was born in Galilee of a virgin, grew to adulthood, proclaimed his gospel, and was executed by Roman authorities, only to
rise from the dead. Before he ascended into the heavens, he commissioned his apostles to proclaim his message, baptizing those that
believed, and instructing them to obey his teachings.
13

See The Name Above All Names on page 87.
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Starting in Jerusalem, those early apostles gathered disciples
into communities that shared everything in common. Most of the
earliest disciples were Jews living out the faith they saw in the Jewish Scriptures by the new and living way taught by Yahshua (the
Hebrew name of the Messiah). The Sabbath and festivals described
in the Scriptures were celebrated accordingly. In the beginning, it
was convenient for the early church to be known as a “sect of the
Jews,” as it gave them legal status in the midst of Roman culture, yet
they clearly distinguished their way of believing from Judaism,
which had developed from the teachings of the rabbis in Babylon
and Judea.
When apostles and others proclaimed this message to the
Jewish communities scattered around the Mediterranean world,
some of the Jews who heard them responded gladly, while others
reacted violently, causing riots. Even though tensions persisted, the
two groups could often be found in the same synagogue on the
Sabbath, discussing and debating, in many cities of the Roman
Empire for a time.
A fire broke out in Rome in 64 AD, destroying much of the city
and the Emperor’s palace. The Emperor Nero blamed the believers
for it, unleashing the wrath of the Romans against them. Three years
later, the Jewish people in Judea and Galilee revolted against Rome,
and three years after that the Romans reduced Jerusalem to a pile of
burnt rubble. These events worked together to effect a change
between the two groups.
The fire and persecution happened around the same time as
the Great Jewish Revolt (70 AD) against Roman rule. Because the
Jewish uprising unleashed Roman public reproach on the Jews,
many in the church wanted to distance themselves from their
Hebrew roots in order to reduce the hostility they were facing. Such
Christians used Paul’s warnings in the New Testament against Jewish
legalism to justify the changes they were making to their beliefs and
practices.
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At that time, the communities lost their distinction of being
set-apart from the surrounding society. They were not being purified
in their love. Divisions were rampant and bitter, especially among
the leadership, as they strove to prove their points. Those who had
been rich or poor outside the church remained rich and poor inside.
Pagan customs and rituals slipped in, and they changed the name of
their Savior, hoping to cover their Jewish origins. His Hebrew name,
Yahshua (like the name of Joshua in the Old Testament) was abandoned in favor of the Greek name Iesous (which was transliterated
into English as Jesus). Of course, they stopped living in community.
One can hardly blame them — without love, life in community is like
a torture chamber.
Emerging strong leaders dominated the public assemblies,
drawing on their backgrounds of Greek philosophy and rhetoric.
Called bishops, they worked to steer the developing movement in
the direction of their ideas. The leaders in the larger cities exercised
the greatest influence over the faith of the common people. Most of
them viewed the practice of customs associated with Judaism as a
threat to their control and a challenge to their Greek way of thinking.
Those believers who held to the teachings of Yahshua, which honored the law of Israel and the faith of Abraham, came to be viewed
as heretics and were publicly condemned.
At the same time, the teachers of the Jews were establishing
the rituals and customs that would become Judaism. Since the temple in Jerusalem was no more, the Jews no longer had a place to
make sacrifices for sin or offerings for worship. Nor was there any
place for the Levitical priesthood to carry out the roles designated
for them by the Law given through Moses. They had to find another
way to carry out the commands of the Law and the traditions that
had been passed on to them by their ancestors.
One thing was certain to those rabbis: the “Jesus” proclaimed
by the developing Christian movement bore no resemblance to their
understanding of what the Messiah would be like, or when he would
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come. Therefore they preserved and passed on the Jewish rejection
of Yahshua as Israel’s Messiah. Even so, a significant number of Jews
were converting to Christianity at this time, causing the rabbis to
teach their people to avoid the Christians entirely. Both movements
grew wary of each other, finding no common ground for respectful
communication.
Coming to power in 312 AD, Constantine brought together
the Christian church and the Roman state, which had profound
effects on both Christianity and Judaism. In 325, when he gathered
all the bishops of the Christian church to establish what the true
nature of the Savior was, as well as settling a number of other controversies, he made clear his personal distaste for the Jews and their
religion.
When he called upon the bishops to choose a date for all the
churches to celebrate Easter and the resurrection of Christos Iesous
(Jesus Christ), he made it clear that they should ignore the Jewish
Passover, which was the time the Scriptures recorded for that event.
He told them:
“And in the first place, it seemed very unworthy for us to keep this
most sacred feast following the custom of the Jews, a people who
have soiled their hands in a most terrible outrage, and have thus
polluted their souls, and are now deservedly blind. Since we have
cast aside their way of calculating the date of the festival, we can
ensure that future generations can celebrate this observance at
the more accurate time, which we have kept from the first day of
the passion until the present time. Therefore have nothing in
common with that most hostile people, the Jews.” 14
Because he still preserved in Roman law some protections for
Jewish rights and privileges, Constantine began a tradition of Christian rulers recognizing the value of the Jewish people’s contribu14

https://www.fourthcentury.com/urkunde-26 — This site offers a translation
of the instructions the Emperor Constantine gave the bishops gathered at
Nicaea in 325 AD.
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tions to the surrounding Gentile society. But at the same time such
rulers would oppress the Jewish people living under their authority
with unjust laws to punish them in some sense for not becoming
Christians. Indeed, before the end of his reign, Constantine decreed
a number of harsh laws attempting to limit the influence of the Jewish people and their customs on their Christian neighbors.
During those years Christianity became a mass movement in
the Roman Empire, with multitudes coming to believe what the
bishops and other Christian leaders were proclaiming, regardless of
whether it was the same as the message preached by the Savior
himself, and the apostles. For these Christians, the Jews, by not
becoming part of the now fully Christian empire, became a problem
to be solved one way or another. Eloquent preachers spoke and
wrote of the Jews in the harshest terms, calling on believers to reject
them, and even to hate them. These words incited Christian mobs to
gather and do violence to synagogues and Jewish homes. At such
times the Roman authorities were barely able to restrain those violent passions.
Other famous Christian leaders, such as Augustine of Hippo,
spoke against such violence, instead calling for the Christians and
their rulers to allow the Jews to live, but keep them oppressed and
miserable to remind everyone that they had rejected Jesus as their
promised Messiah and thus deserved to be punished for it. Not surprisingly, the Jews more and more found the Christian god and the
Christian message harder and harder to believe or respect.
The same sad story would repeat itself over and over throughout the centuries all across Europe and the Middle-East Jewish families would establish themselves in some city for a time, suffering
under some oppressive laws and customs imposed on them by the
rulers of the peoples around them. But sooner or later a king, a
bishop, a church leader, or at times just an eloquent fanatic would
rise up and incite the people against their Jewish neighbors, forcing
them to either convert, be killed, or flee for their lives.
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The Jewish people endured despite those episodes of bloody
persecutions and cruel oppression during the many centuries. Then,
in the 1500s, some Jewish families found a refuge of sorts in the
cities of Holland, with many of them prospering in the businesses
associated with overseas trade in the New World. A number of those
fa milies emigr a ted to th e por t city Recife, w h ci h th e Dutch h a d
founded on the coast of Brazil to better access the many resources
and products available there. The Calvinist Dutch had won access to
that trade through bitter fighting with the Catholic Portuguese in
the 1500s.
In the 1650s Portuguese forces defeated the Dutch and
brought Recife back under their control. The Portuguese commander gave the Jewish residents notice that they would have to leave
the city or come under the authority of the Catholic Church, which
would place them under the supervision of the Inquisition.
The Inquisition had become part of the Catholic Church in
Spain and Portugal in order to discover and convert the Jewish people living in their midst. These special courts, made up of Catholic
clergy, had brought a reign of terror to the Jews living in Spain and
Portugal. They caused thousands of Jews, even those who had converted to Christianity, to suffer forced conversion, loss of children,
loss of their possessions, imprisonments with torture, even putting
many hundreds of them to death.
None of the Jews in Recife wanted to live under such oppression and fear. Yet once again a set of Jewish families sold their possessions and made arrangements to start their lives over again in a
foreign land. All those Jewish families found ships to carry them
away from Recife. Those ships carried them to a number of Caribbean islands, New Amsterdam, and Newport, Rhode Island.
There are records of the arrival of the first Jews in New Amsterdam (later called New York) in 1654, because Peter Stuyvesant, the
Dutch governor, strongly protested their arrival and had to be overruled by authorities in Amsterdam to allow them to stay. Those who
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arrived in Newport in 1658 excited no official notice. They were just
treated as ordinary immigrants seeking a new home for themselves
in that small port city. That was exactly how Roger Williams said they
should be treated when he wrote to Parliament on the subject a few
years earlier.
The first Jewish families that landed there probably didn’t
know they were among the first of their people to find a home on
the shores of North America, a home that would prove to be free
from the prejudices, hatred, and unjust violence of the centuries.
Unlike the other colonies of New England and most of the rest of the
Western world, Christian church leaders had no voice in the civil
government there. That was a deliberate choice of Roger Williams
and the other founders of Rhode Island. Thus the Christian tradition
of prejudice against or hatred towards the Jews could not find a
voice in either church or state.
It was not because there weren’t Christians there in Rhode
Island, but most of the Christians living there at the time were seeking a different kind of Christianity, one free from its historic errors.
Roger Williams, a passionate believer in the Messiah, recognized that
the Christianity that had oppressed and persecuted the Jews had
lost touch with its Savior and needed new apostles to come and lay
a new foundation that would allow believers to live and worship
according to the original faith and purity of the Apostolic Age.
We in the Twelve Tribes understand that the terrible history of
hatred, prejudice, and oppression which makes up the story of how
Christianity has treated the Jews is symptomatic of how that religion
fell under the control of the Evil One. Nothing short of a clean break
with its institutions, doctrines, and traditions will allow anyone to
live out the powerful spiritual truths recorded in the Scriptures that
it claims to represent. Like Roger Williams, we look to God to send
forth new apostles to restore the faith of the early church, as it is
described in the Book of Acts, chapters 2 and 4.

79

The freedom those Jewish people found in Newport to live,
prosper, and raise their families while worshiping as Jews was a precious legacy of Roger Williams’ vision for the separation of church
and state. He understood that human government was divinely
ordained to respect the consciences of its citizens. The men and
women who founded Newport thought along similar lines. We can
all be thankful that this vision for human liberty became part of the
United States of America.
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Rhode Island in the 1680s
His footsteps ended at the Moshassuck near the spring where
Providence had begun. He was poor and had given everything
away to others. Some called him a “Waiter” or a “Seeker.”
We see him as a stepping stone. Those who took to heart what
he said were stepping stones too. They started a new nation and
wrote its constitution, the best on earth today. It gave men the
same freedoms his colony gave – freedom of speech, freedom of
worship, freedom of conscience – so that the spiritual nation he
longed to see could eventually come about.
Roger Williams’ long and active life of service to his neighbors,
the town of Providence, the colony of Rhode Island, and indeed all
the colonies of New England came to an end sometime in early
1683. He had lived quite simply, seeking neither fame nor wealth. His
only physical legacy was the town that he founded, naming it not
after himself but his God — Providence.
The town honored his memory with a parade and the militia
firing a salute over his grave, next to an apple tree near his home.
Although he had played a vital role in preserving the peace between
the native tribes and the other New England colonies for several
decades, little notice was taken of his death by any of those colonies.
That silence was not surprising, given how controversial his beliefs
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and writings were to the ministers of Massachusetts and Connecticut.
One measure of his life would be to consider what he could
have been had he made different choices at key moments of his life.
As a youth the richest, most powerful lawyer in England, Sir Edward
Coke, chose him to be his personal stenographer. While serving him,
he had access to the court of King James, which could have easily
opened doors for him to a life of prosperity and power, serving one
noble or another.
Having chosen to serve God as a minister, he was given by that
same lawyer a first-rate university education at Cambridge. His skill
with languages, as well as his earnestness and sincerity, brought him
to the attention of influential church leaders. Had he been willing to
compromise with those promoting rituals and ceremonies, Roger
Williams could have become a prominent minister in England, helping shape the future of the Church of England.
Choosing the path of separatism, which placed him among
the most radical of the Puritans, he was forced to flee to New England. Arriving in Boston he could have become one of the founding
ministers of the Massachusetts Bay Colony and secured for himself a
prominent position there. His rejection of that offer gained him lifelong enemies.
Forced into exile amongst the Narragansetts, he found such
favor among them that he was able to obtain land for himself and
others to settle on. Had he wanted to, he could easily have chosen to
use the position of trust he held in the eyes of the Narragansett people to profit from every tract of land purchased from those natives.
He could then have made himself a land baron, with personal control over every settlement that was eventually made in Rhode Island.
What he did instead was to help others make their own
arrangements with Narragansetts with no payment or reward to
himself. Clearly, he saw himself as a public servant, obligated to use
whatever position or influence he had to make sure his hard-work82

ing neighbors were dealt with justly, and to give from his own
wealth to help the truly needy. His own children recognized how his
generosity kept their family from being wealthy and respected him
for it.
“Can you find such a one now alive, or in this age? He gave away
his lands and other estates to them he thought were most in want
[in need], until he gave away all, so that he had nothing to help
himself; so that he, not being in a way to get for his [own] supply
and being ancient, it must needs [he had to feel the] pinch
somewhere.” (Letter from Roger Williams’ son Daniel to the town
of Providence, in 1710)
In 1638, on the banks of the Moshassuck River, he dared to be
baptized as an adult. Almost anywhere else where Christians lived,
such an act would have been viewed as a dangerous heresy, usually
punished by a death sentence. In tiny Providence, however, that
small group of believers were free to follow their hearts and become
“Baptists,” as they came to be known. He then could have become a
founding member and a prominent leader of the developing Baptist
denomination in colonial New England. Instead he chose to ask himself where he, or any of the others who were baptized with him, got
their authority to baptize and establish a church.
He went on to publicly reject that baptism because he saw no
apostle truly sent from God present with them, with God’s authority
to tell them what to do and not to do as believers. He never wavered
from that stand, despite strong criticisms from most of the other
ministers of the time. He chose to wait alone for God to send such
apostles and reestablish his church. The rest of his life he freely
preached what he believed the Scriptures taught, and wrote extensively from his beliefs, but he never established a church, baptized
anyone, or gathered an exclusive following among his neighbors.
Instead, he spent his years laboring to create a refuge of spiritual and political liberty for anyone seeking it. At the same time, he
labored to prevent an all-out war of the native tribes against the
83

English colonies during the decades when such a war would have
overwhelmed them. When he had to go to England to protect his
tiny settlement, he used the influence he had gained as a respected
author to issue an unforgettable call for religious freedom, human
liberty, and separation of church and state.
It was chiefly by his efforts that in Rhode Island a civil government was established that completely separated church and state,
giving full liberty to individuals to seek God according to what they
believed was true. Never before had this been done. When King
Charles II was restored to the English throne in 1660, he recognized
the political freedoms and religious liberty that Roger Williams had
put in place in Rhode Island by confirming them with a royal charter.
By doing so, he also confirmed the wisdom of Roger Williams.
He never saw his life’s greatest desire fulfilled in his lifetime.
His labors for a haven of freedom in Rhode Island, his passion for
governments to limit themselves to civil matters, and even his writings to uphold Biblical truths were all for the sake of one thing: that
he might see a restoration of the true church promised in the New
Testament, one that would actually prepare the way for the physical
return of the Messiah. As he put it himself:
“In the poor small span of my life, I desired to have been a diligent
constant observer, and have been myself many ways engaged in
city, in country, in court, in schools, in universities, in churches, in
old and New England, and yet cannot in the holy presence of God
bring in the result of a satisfying discovery, of either the begetting
ministry of the apostles or messengers to the nations or the
feeding and nourishing ministry of pastors and teachers,
according to the first institution of the Lord Jesus, are yet restored
and extant.”15
It was enough for him to bring about a place on the earth
where there was enough freedom for the new apostles, prophets,
15

The Complete Writings of Roger Williams (Russell and Russell, New York
1963) page 160
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pastors, and teachers to emerge and function. Through them he
hoped believers could be gathered into true churches that would
follow the pattern of the primitive church.
We in the Twelve Tribes are thankful for Roger Williams, and
other individuals of like mind and courage, who labored in their lifetimes to bring about a society where people could be free to live by
their conscience, doing what is right and good. More than that, he
marked a way for others to follow whenever what he spoke and
wrote of God sending apostles would come to pass. Then, once
again, churches would be established according to the original pattern of the primitive church. That is what we believe God has done,
calling us as believers in Yahshua, the Messiah, to live in communities just as the early church did in Acts 2 and Acts 4. 16 We honor his
memory for helping make that restoration possible.

16

Acts 2:40-46 and 4:32-35
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Edward Winslow Caring for Massasoit
“In March 1623, news arrived that our ally King Massasoit lay
dying. With Hobbamock as our guide, two of us hurried to his
village. For several days we helped to nurse him back to
health. He never forgot our kindness and remained
a loyal friend for the next fifty years.”
It seems fitting to end our story with this timeless example of
the kind of relationships the Separatists and the native Americans
enjoyed in the early years, before “God Land” (as Roger Williams put
it) got the better of the English colonists. Our hope is that love
would again establish a beachhead on these shores, carving out a
pla ce w h er e a ll a r e w elcome to come to kn ow th e Cr ea tor of a ll
things and his heart toward all creatures, great and small...
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The Name Above All Names
In the days of John the Baptist and the one called Jesus in most
English Bibles, the preserved language of the devout Jews was
Hebrew. So, when the angel Gabriel brought the good news to the
Hebrew virgin, Miriam (or Mary in English), that she would give birth
to the Savior, and told her what his name would be, what language
do you suppose he spoke? Hebrew, of course! And certainly Miriam
and Yoceph (or Joseph in English) named the child just as the angel
had commanded them — Yahshua.
In Matthew 1:21, your Bible probably reads, “…and you shall
call his name Jesus, for He will save His people from their sins.” But
the name Jesus is a modern English adaptation of the Greek name,
Iesous, which is itself a corruption of the original Hebrew name
Yahshua. The name Jesus or Iesous has no meaning of its own, but
the Hebrew name Yahshua literally means Yahweh’s Salvation,17
which makes sense out of what the angel said in Matthew 1:21, “…
you shall call his name Yahshua [Yahweh’s Salvation], for he shall
save his people from their sins.”
If you look in a pre-1769 King James Bible, you will find the
name Jesus in these two passages:
Which also our fathers that came after brought in with Jesus into
the possession of the Gentiles, whom God drave out before the
face of our fathers, unto the days of David… (Acts 7:45, 1611 KJV)
For if Jesus had given them rest, then would he not afterward
have spoken of another day. (Hebrews 4:8, 1611 KJV)
17

Yah is the personal name of God, and shua is from a Hebrew root word
that means “to save” God identified himself to Moses as YAH (meaning “I
AM”) in Exodus 3:14, as in Psalm 68:4 (“whose name is Yah”), and as most
familiar in the word Halleluyah (“Praise Yah”). And in John 5:43 and 17:11,
Yahshua says that he came in his Father’s name, “the name which you have
given me” (NASB), so it is not surprising that the Father’s name would be
incorporated into his son’s name — Yahshua.
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However, if you look in any modern translation of the Bible,
including the New King James, you will find that in place of the
name Jesus they use the name Joshua, for in the context it is clear
that it is speaking there of Moses’ successor, not the Savior. But in
the Greek manuscript the name in both of these verses is Iesous.
You see, Joshua is the popular English transliteration of the
Hebrew name of Moses’ successor, which meant, “He will save” This
name looks forward to the name of the Savior, for Joshua was the
prophetic forerunner of the Messiah, bringing Israel into the
Promised Land and leading them to victory over their enemies. But
since the translators obviously know this fact, why do they only
translate Iesous as Joshua in these two verses, and as Jesus everywhere else?
The NIV New Testament even has a footnote supporting this
fact under Matthew 1:21: “Jesus is the Greek form of Joshua.”
But the fact is, the name of the Messiah was not even written
or pronounced as “Jesus” in English until the 1600s, simply because
there was no “J” sound or letter in English before then. 18 The modern
letter “J” evolved from the letter “I” which began to be written with a
“tail” when it appeared as the first letter in a word. So in old English
the name now written as Jesus was actually written and pronounced
much like the original Greek Iesous. Eventually the hard “J” sound
crept into the English language to accompany the different way of
writing the initial “I” in the name.
You may also find it interesting that in Acts 26:14-15, it says
that the apostle Paul heard the name of the Messiah pronounced “in
the Hebrew tongue” by the Savior himself, so he certainly didn’t hear
the Greek name Iesous or the English name Jesus, but rather the
Hebrew name, the name above all names — Yahshua.19

18

Compact Edition of the Oxford English Dictionary (Oxford University Press,
1971), pp. 1496,1507
19
Philippians 2:9; Acts 4:12
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Yellow Deli Bakery, 801 Egmont Street,
Brunswick, GA 31520  912-264-1069

Community in Vista, 2683 Foothill Drive,
Vista, CA 92084  760-295-3852

KANSAS

Yellow Deli, 315 East Broadway, Vista, CA
92084  760-631-1888
Morning Star Ranch 12458 Keys Creek
Road Valley Center, CA 92082
 760-742-8953

Community in Lawrence, 805 Ohio
Street, Lawrence, KS 66044
 785-304-5110
Yellow Deli Market, 619 Vermont Street,
Lawrence, KS 66044
 785-330-9040

Yellow Deli, 32011 Lilac Road, Valley
Center, CA 92082  760-742-2064

Fieldstone Orchard & Farm, 7049 E
149th Street, Overbrook, KS 66524
 785-665-7643

COLORADO
Community in Manitou Springs,
41 Lincoln Ave, Manitou Springs, CO
80829  719-685-1250

MASSACHUSETTS
Community in Boston, 152 Robbins
Street, Milton, MA 02186  617-282-9876

Maté Factor, 966 Manitou Avenue,
Manitou Springs, CO 80829
 719-685-3235

Community in Plymouth, 35 Warren
Avenue, Plymouth, MA 02360
 508-747-5338

Community in Boulder, 5325 Eldorado
Springs Drive, Boulder, CO 80305
 303-719-8168

Yellow Deli, 59 Main Street, Plymouth, MA
02360  508-747-3354

Yellow Deli, 908 Pearl Street, Boulder, CO
80302  303-996-4700

Community in Hyannis, 14 Main Street,
Hyannis, MA 02601  508-790-0555

FLORIDA

Pleasant Street Farm, 1128 Pleasant
Street, Raynham, MA 02767
 508-884-8834

Community in Arcadia, 601 West Oak
Street, Arcadia, FL 34266  863-491-0160
Yellow Deli Bakery, 22 N. Polk Avenue,
Arcadia, FL 34266  863-884-1212
Community on Pine Island, 15621 Quail
Trail, Bokeelia, FL 33922  239-558-2266

GEORGIA
Community in Savannah, 403 East Hall
Street, Savannah, GA 31401
 912-232-1165
Maté Factor, 401 East Hall Street,
Savannah, GA 31401  912-235-2906
Community in Brunswick, 927 Union
Street, Brunswick, GA 31520
 912-264-2279

MICHIGAN
Community in Marshall, 15230 C Drive N,
Marshall, MI 49068  269-558-8152

MISSOURI
Community in Warsaw, 1130 Lay Avenue,
Warsaw, MO 65355  660-438-2541
Yellow Deli, 145 W. Main Street, Warsaw,
MO 65355  660-438-2581

NEW HAMPSHIRE
Community in Lancaster, 12 High Street,
Lancaster, NH 03584  603-788-4376
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NEW YORK

VERMONT

Common Sense Farm, 41 North Union
Street, Cambridge, NY 12816
 518-677-5880

Community in Island Pond, 126 South
Street, Island Pond, VT 05846
 802-723-9708

Community in Oneonta, 81 Chestnut
Street, Oneonta, NY 13820
 607-267-4062

Community in Rutland, 134 Church
Street, Rutland, VT 05701  802-773-3764

Yellow Deli, 134 Main Street, Oneonta, NY
13820  607-431-1155
Community in Ithaca, 119 Third Street,
Ithaca, NY 14850  607-272-6915

Yellow Deli & Hiker’s Hostel, 23 Center
Street, Rutland, VT 05701  802-775-9800
Basin Farm, 175 Basin Farm Road,
Bellows Falls, VT 05101  802-463-9264

VIRGINIA

Journey’s End Farm, 7871 State Route
81, Oak Hill, NY 12460  518-239-8148

Stoneybrook Farm, 15255 Ashbury
Church Road, Hillsboro, VA 20132
Yellow Deli, 7771 State Route 81, Oak Hill,  540-668-7123
NY 12460  518-239-4240
Stoneybrook Farm Market,
Community in Hamburg, 2051 North
37091 Charles Town Pike, Hillsboro, VA
Creek Road, Lakeview, NY 14085
20132  540-668-9067
 716-926-9216

WASHINGTON

Community in Coxsackie, 18 South River
St, Coxsackie, NY 12051  518-655-1007
Yellow Deli, 18 South River St, Coxsackie,
NY 12051  518-655-1655

Community in Raymond, 418 State Route
105, Raymond, WA 98577  360-529-1559

ARGENTINA

Gladheart Farm, 9 Lora Lane, Asheville,
NC 28803  828-274-8747

Comunidad de Buenos Aires, Batallon
Norte 120, 1748 General Rodriguez,
Buenos Aires, Argentina
 54-11-5984-2613

Community Conference Center,
471 Sulphur Springs Road, Hiddenite, NC
28636  828-352-9200

Yellow Deli, Pedro Whelan 501, 1748
General Rodriguez, Buenos Aires,
Argentina  54-11-5984-2500

Yellow Deli, 5081 NC Highway 90 E,
Hiddenite, NC 28636  828-548-3354

AUSTRALIA

NORTH CAROLINA

Community Foods Market, 5081 NC
Highway 90 E, Hiddenite, NC 28636
 828-471-6010

TENNESSEE
Community in Chattanooga, 900 Oak
Street, Chattanooga, TN 37403
 423-752-3071
Yellow Deli, 737 McCallie Avenue,
Chattanooga, TN 37403  423-468-1777
Community in Pulaski, 373 Glendale
Drive, Pulaski, TN 38478  931-371-7731
Yellow Deli, 219 S. Third Street, Pulaski,
TN 38478  931-363-8586

Peppercorn Creek Farm,
1375 Remembrance Dr, Picton, NSW
2571, Australia  61-2-4677-2668
Community in Katoomba, 196 Bathurst
Road, Katoomba, NSW 2780, Australia
 61-2-4782-2131
Yellow Deli, 214 Katoomba St, Katoomba,
NSW 2780, Australia  61-2-4782-9744

BRAZIL
Comunidade de Londrina, E Street Major
Archiles Pimpão 5000, 86040-020
Londrina, Paraná  55-43-3357-1212
Yellow Deli, Estrada Major Achilles
Pimpão 5000, Jardim Vale Verde, 86020040 Londrina, Paraná, Brazil
 55-43-3337-4562
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Comunidade de Campo Largo, BR 277,
km 107,5 s/n˚ (Sentido Ponta Grossa,
Curitiba) Caixa Postal 1056, 83608-000
Campo Largo, Paraná, Brazil
 55-41-3555-2393

CANADA
Community in Winnipeg, 89 East Gate,
Winnipeg, MB R3C 2C2, Canada
 204-786-8787
Yellow Deli, 490 Des Meurons, Winnipeg,
MB R2H 2P5, Canada  204-453-5156
Mount Sentinel Farm, 2915 Highway 3A,
P. O. Box 82, South Slocan, BC V0G 2G0,
Canada  250-359-6847
Yellow Deli, 202 Vernon St, Nelson, BC
V1L 4E2, Canada  250-352-0325
Fairfield Farm, 11450 McSween Road,
Chilliwack, BC V2P 6H5, Canada
 604-795-2225
Yellow Deli, 45859 Yale Road, Chilliwack,
BC V2P 2N6, Canada  604-702-4442
New Sprout Farm, 7191 Howard Road,
Merville, BC V0R 2M0, Canada
 250-337-5444
Yellow Deli, 596 Fifth St, Courtenay, BC
V9N 1K3, Canada  250-897-1111
Community in Kingston, 1560 Abbey
Dawn Road, Kingston, Ontario K7L 4V3,
Canada  613-877-3754

Community in Skalná, 481 Česká, 35134
Skalna, Czech Republic
 420-355-455182

ENGLAND
Stentwood Farm, Dunkeswell, Honiton,
Devon EX14 4RW, England
 44-1823-681155
Yellow Deli, 43-47 High Street, Honiton,
Devon EX14 1PW  44-1404-378023

FRANCE
Communauté de Sus, 11 route du Haut
Béarn, 64190 Sus, France
 33-559-661428
Au coeur du grain, 47 Rue Riquet, 31000
Toulouse, France  33-950-604992

JAPAN
Community in Kyoto, 621-0122, Kyoto fu
Kameokashi, Nishibetsuinchou, Manganji
daido 21-59, Japan  81-80-8948-1619
Yellow Deli, Kyotofu Kyotoshi Ukyouku
Uzumasa Tayabucho 14-11, Japan
 81-75-881-6886

SPAIN
Comunidad de San Sebastian, Paseo de
Ulia 375, 20013 San Sebastian,
Guipúzcoa, Spain  34-943-632316
Yellow Deli, General Etxagüe 5, 20003
San Sebastian, Guipúzcoa, Spain
 34-943-477441

Yellow Deli, 647 Princess Street, Kingston,
Ontario K7L 1E4, Canada  613-546-8384 Comunidad de Igeldo, Benta Aldea 5,
20810 Orio, Guipúzcoa, Spain
CZECH REPUBLIC
 34-943-632316
Preserved Seed Farm, Mšecké Žehrovice
Yellow Deli, Benta Aldea 6, 20810 Orio,
č. 150, 27064 Mšec, Czech Republic
Guipúzcoa, Spain  34-843-740020
 420-721-305558
Comunidad de Corella, Avda Navarra 22,
31591 Corella, Navarra, Spain
 34-943-632316
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